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… THE … 

ANNIVERSARY EXERCISES 

 

The day observed in commemoration of the Two Hundreth anniversary of the 

Windham Church was Monday, December 10
th

, 1900.  If allowance were made for the 

eleven days difference between “Old Style” and “New Style,” the precise ending of the 

two centuries would have been December 21
st
, or Forefather’s Day, - an appropriate, but 

inconvenient day to hold the exercises.  Accordingly the precedent established in 1800 

and in 1850 was followed, and invitations were issued which embodied the vote of 

Deacon Thomas Welch, in 1850, “That this meeting be adjourned to meet at this place on 

the Two Hundreth Anniversary of the formation of this Church, on the 10
th

 day of 

December, 1900. 

Sunday, December 9
th

, the pastor preached a historical sermon, on words in 1 Sam’l, 

7:12, “Hitherto hath the Lord helped us,” and Acts 28:15, “He thanked God and took 

courage.” 

Monday, the 10
th

, was a fair but cold and blustering day.  The church was attractively 

decorated by Mrs. Julia Arnold, the members of the Ladies Aid Society were busily 

completing their preparations to receive the visitors, and a case full of historical books, 

pictures and other reminders of the past, was placed by the side of the pulpit.  The 

exercises were held in the body of the church, afternoon and evening, and the supper was 

served in the lecture room, during the intermission, to about one hundred and fifty 

people.  A chorus choir of twenty or more led the singing.  The exercises were as follows 

(using the same wording as that in the report of 1850): 

Convened in the House of God, at 1:30 p.m. 

After singing the Doxology, Deacon William Swift read extracts from the records of 

the church, relating to the observances of the One Hundreth and One Hundred and 

Fiftieth Anniversaries. 

Then followed the Reading of the Scriptures by Rev. S. S. Mathews of Danielson, and 

Prayer was offered by Rev. Henry T. Arnold of Plainfield. 

Singing, “Come Though Almighty King.” 

Greetings were then given from the mother and daughter churches by their pastors, as 

follows: 

From the First Church in Norwich (Town), Rev. C. A. Northrup. 

From the First Church of Mansfield, Rev. Clarence Pike. 

From the Church in Hampton, Rev. Chas. A. Morgan. 

From the Church in Scotland, Rev. H. B. Mead. 

From the Church in Willimantic, Rev. Edw. A. George. 



Singing, “Blow Ye the Trumpet, Blow!” to the tune of Lenox. 

“Historical Narrative of the first Century,” by the pastor, Rev. F.H. Means. 

Singing, “O God Beneath Thy Guiding Hand,” to the tune of Duke Street. 

“The Rev. Elijah Waterman and His Times,” – a historical paper by Miss Ellen D. 

Larned, was then read by the author. 

The afternoon session closed with the singing, to the tune of Mendon, of the hymn 

“Though Now the Nations Sit Beneath.” 

After reassembling in the evening the congregation and choir sang “I Love Thy 

Kingdom, Lord,” to the tune of State Street. 

The 148
th

 Psalm was then read, and an Invocation offered by Rev. Nestor Light, of 

South Coventry. 

“The Windham Deacons,” a historical paper by Miss Julia Swift, was then read for 

the author by Mrs. Charles S. Abbe. 

A paper entitled “Fragments,” by Mr. Thomas Snell Weaver of Hartford, was then 

read by Rev. H. T. Arnold. 

Singing of Luther’s Hymn, “A Mighty Fortress is Our God.” 

“Historical Narrative of the Second Century,” by the pastor. 

Hymn, “O Where are Kings and Empires Now,” to the tune of St. Ann’s. 

The Lord’s supper was then administered.  Rev. S. H. Fellows of Wauregan and Rev. 

George W. Stearns of Middleboro, Mass., officiated, and the pastors of the four daughter 

churches served as deacons. 

The Benediction was pronounced by Rev. S. H. Fellows, and it was announced that 

this gathering was adjourned till December 10
th

, 1950. 

At the One Hundred and Fiftieth anniversary there were six present who attended the 

One Hundreth anniversary in 1800.  A similar inquiry made on this occasion showed that 

there were ten persons present who had been at the exercises in 1850.  They were as 

follows: Deacons William Swift and Jos. B Spencer, Miss Julia A. Swift, Mrs. Elizabeth 

Follett, Mrs. Julia M. Arnold, Mrs. Charlotte S. Lathrop, Mr. John W. Follett, Mrs. 

Joseph B. Spencer, Mr. B. L. Woodworth, Mr. Andrew Sawyer. 

At the supper table the blessing was asked by Rev. F. D. Avery of East Hartford, who 

was the pastor at Columbia for over forty years.  Reminiscences of earlier days were 

given after supper was ended by Mr. Follett, of New York, and Mr. Sawyer, of 

Bridgeport. 

At intervals during the services letters of regret and greeting were read from Rev. S. J. 

Andrews of Hartford, and ex-President Grover Cleveland, sons of former pastors; from 

Mrs. Eliza G. Keith, of Campello, Mass., and Mrs. Amelia D. Stearns, the widows of 

former pastors; from Rev. Wm. S. Kelsey of Berkeley Temple, Boston, Rev. Lewellyn 

Pratt, D. D., of Norwich, Rev. J.W. Bixler of New London, Rev. F. D. Sargent of 

Putnam, Rev. Henry Macbeth, Episcopal Rector of Willimantic and Windham churches, 

Mr. Clarence W. Bowen, editor of the independent, and others. 



Among those whose ancestral ties drew them to the celebration were Mr. and Mrs. 

Melbert B. Cary of Ridgefield, Mr. Eliphalet Dyer Robbins and his mother of 

Wethersfield, Dr. Charles Byrne of Hatfield, Mass., and others. 

Through the courtesy of Hon. Samuel C. Perkins of Philadelphia, a number of guests 

were entertained at his summer residence, while other homes in the place provided for 

their special friends. 

Thus the Bi-centennial Birthday of the good old church passed off to the satisfaction 

of all.  May God grant a yet brighter half century and a more joyous celebration fifty 

years hence. 



THE ANNIVERSARY EXECISES 

LIST OF AUTHORITES AND BOOKS OF REFERENCE 

1. Records of Town, Church and (Since year 1726) Ecclesiastical Society. 

2. Sermon by Rev. Eliphalet Adams of New London delivered at a special 

Thanksgiving season in Windham in 1721. 

This sermon was reprinted in 1800, and erroneously ascribed to Rev. Samuel 

Whiting.  The preface may also be found in the “Christian History,” issue of June 25
th

, 

1743, or vol. 1, p. 129. 

3. Centennial Sermon of Rev. Elijah Waterman in 1800. 

4. Sermon at the One Hundred and Fiftieth Anniversary by Rev. John E. Tyler. 

5. Sermon by Rev. Eliphalet Adams at Ordination of Rev. Thomas Clap, 1726. 

6. Sermon by Rev. Moses C. Welch of Northfield in memory of Rev. Stephen 

White, January 12, 1794. 

7. Sermon by Rev. James Dana of the First Church, New Haven, at the Ordination of 

the Rev. Elijah Waterman in Windham, October, 1794. 

8. Sermon by the Rev. Elijah Waterman on the Day of Execution of Caleb Adams, 

November 29
th

, 1803, with Rev. M.C. Welch’s address at the place of execution. 

9. Sermon by Rev. Moses C. Welch at the Ordination of Rev. Mr. Andrews, August 

8
th

, 1808. 

10. Sermon by the Rev. Abel Flint of Hartford at the Ordination of Rev. Cornelius B. 

Everest, 1815. 

11. Sermon by the Rev. Samuel G. Willard of Willimantic in memory of Rev. George 

I. Stearns. 

All except No. 7 and No. 11 of the above sermons are to be found in a volume of 

Windham County Sermons, No. 116, in the Library of Yale University, where may also 

be found No. 7 in vol. 2 of “Ordination Sermons.”  Nos. 3, 4 and 11 are in the Windham 

Library. 

12. Sermon by Rev. Thomas Clap at the Ordination of Rev. Ephraim Little in 

Colchester, September, 1732.  (Yale Univ. Lib’y) 

13. Sermon by Rev. Mr. Daggett at the Funeral of Rev. Thomas Clap. 

14. Thomas Clap and His Writings, by Prof. F. B. Dexter of Yale University.  Hist. 

Soc’y Papers, vol. 5, 1894 

15. History of Windham County in 2 vols., by Miss Ellen D. Larned. 

16. Sprague’s Annals of the American Pulpit 

17. Contributions to the Ecclesiastical History of Connecticut. 

18. Biographies of Graduates of Williams College. 



19. Yale Biographies. 

20. Manual of Windham Church (many errors). 



 

 

HISTORICAL REVIEW OF THE 

 TWO CENTURIES 
 

BY REV. FREDERICK H. MEANS 

 

 

We meet this day to acknowledge God’s goodness, and to consider what He has 

wrought in past years, through His servants in this place. 

“Doubtless thou, O God, art our father, though Abraham be ignorant of us, and Israel 
acknowledge us not; . . . . . our Redeemer from everlasting is thy name.” 

1
  

“Hearken to me, ye that follow after righteousness, ye that seek the Lord; look unto the 

rock whence ye are hewn, and to the hole of the pit whence ye are digged.  Look unto 
Abraham, your father, and unto Sarah that bare you; for I called him alone, and blessed 
him, and increased him.” 

2
 

It was in the spirit of these exhortations that the following words were spoken one 

hundred years ago today.  I quote from the Century sermon of Rev. Elijah Waterman:  

“In the progression of divine things there are periods like the hours of day, or the rising 
eminence on the banks of the stream, at which Christian travelers may stop and look back 
on the difficulties and successes they have experienced, and forward on the path they are 

still to pursue, - the means they are to use, - the enemies they must encounter, and the 
wisest way of securing the end of all their labors.  To such a period, in point of time, and to 

such an eminence, has God advanced this Church of Christ.  For this day, my brethren, 
commences a new century since the day when this Church, for themselves and their little 
ones, covenanted with the Lord Jehovah to be their God.” 

As we look back over another century we certainly have added cause for grateful 

remembrance of “His marvelous works that He hath done.”  Preaching upon the text 

which contains these words, Rev. John E. Tyler, fifty years ago, declared:  



“We have assembled this day, the same church, the same society, but a different 
people, to call to remembrance the works of the Lord towards us and our fathers . . . . A 

century and a half” he said, “has passed since the organization of this church, in a 
wilderness portion of the Colony of Connecticut, which has become the parent of other 
churches, on the north, on the east, and on the west, whose representatives here with us 

today we welcome as entitled to participate in commemorating the . . . . birthday of their 
mother.” 

3
 

If our church has its daughters; yes, its grandchildren and great-grandchildren, too, 

through those who have gone out into all the land from here; it has also a line of descent 

and family traditions of its own.  Its ancestry was of the best stock of English Puritanism, 

the very first settler of our town, John Cates, being one who fled into the wilderness to 

avoid those who were following up the adherents of Cromwell, and at his death left “a 

generous legacy to ye first church in Windham, in plate.” 
4
  Many of the early church 

members, such as the Ripleys and the Huntingtons, with their wives, were but one or two 

generations removed from those who came from Old England, while some, like Deacon 

Thomas Bingham, came to this country in the family of the original emigrants for 

conscience’ sake. 

The staunch Puritanism of these colonists was illustrated in the case of the church 

which we may regard as the grandmother of our own, - that at Old Saybrook.  When Rev. 

James Fitch was ordained there in 1640, “so jealous was the church of any ecclesiastical 

power out of them selves, that the imposition of hands was, by a ‘presbytery,’ chosen 

from the church for this purpose.” 
5
 

Fifteen years later Norwich was settled from Saybrook, and in 1660 this same 
minister, Rev. James Fitch, “moved with the greater part of his church to Norwich.” 

6
  

Being asked to settle in Hartford, he refused, saying: “With whom shall I leave these few 

sheep in the wilderness?”  We owe it to that self-sacrificing decision that he remained in 

Norwich, and became one of the original proprietors of the land acquired in 1682 from 

Joshua, son of Uncas, which was organized in 1692 as the town of Windham. 

Of the eleven men who petitioned for town privileges, ten were settlers from 

Norwich, and of these seven were original church members here, viz: Joseph and Thomas 

Huntington, Joshua and Jeremiah Ripley, John Backus, Jonathan Crane, and Jonathan 

Jennings. 

The Ripleys came by way of Norwich, from Hingham, and Joshua, our first town 

clerk and treasurer, brought with him, as his wife, a granddaughter of Governor William 

Bradford of Plymouth.  Thomas Bingham also came by way of Norwich, as one of a 

family from Old England. 

These pioneers were still watched over by their pastor at Norwich, for he gave 

Windham its first preaching of the gospel, “the settlers, with their families, with 

wandering Mohegans and Shetuckets assembling under a tree at the Hither Place,” near 

what is now Windham Center. 
7
  Not only James Fitch, but his son, Jabez, occasionally 

preached here, and at favorable seasons the settlers “used to attend meeting at Norwich, 

the distance of twelve miles in a rough and unsubdued road.” 
8
  (The mother church, it 

must be remembered, was in what we now know as Norwich Town).  After Rev. James 

Fitch has labored thirty-four years in Norwich, he was disabled by palsy, and retired to 

Lebanon, where his tombstone is now to be seen, commemorating in a long, Latin 



inscription, his half-century of ministerial service.  Under his tutelage our first pastor 

finished his preparation for the gospel ministry.  We have many reasons then for looking 

with affection upon the old first church of Norwich as the mother that bare us . 

But how does it happen that we meet today to celebrate the two-hundredth 

Anniversary of our church, eight years after the town has observed its Bi-centennial?  It 

does not mean that for eight years the town made no provision for religious services.  Far 

from it.  Within four months after the first organization of the town it was voted at a town 

meeting that “Mr. John Fitch, his house, be fortified and a lean-to built, every man doing 

his share of the fortification,” and that it “be the meeting house till other provision be 

made for the meeting.” 
9
  The hard working settlers were too much occupied with 

clearing and building to put up a “meeting house,” and when they got a minister they had 

to see that he was housed, before they gathered a church.  Windham was only a strip of 

wild country, cultivated in patches of cleared land, along the river valleys.  The settlers, 

on their one thousand acre strips, lived in one-story cabins that were scattered from what 

is now the south end of the village, along Windham street, with another group of 

dwellings at “the crotch,” or horseshoe curve in the Natchaug River, and yet another at 

the “Ponde Place,” above the present Willimantic Reservoir, in Mansfield.  Windham, at 

first, included a large part of the present townships of Mansfield, Chaplin and Hampton, 

with all of Scotland.  It stretched westward from the Little River to the Willimantic and 

Shetucket Rivers, and south from Hampton Hill nearly to Waldo Station.  Plenty of 

parish, but few parishioners for the first pastor.  No wonder that he was allowed to preach 

for a few years in “John Fitch, his house.”  Perhaps he lived there, too, for although he 

was married in 1696 to Elizabeth Adams, it was another year before they completed his 

house, and three years more before they proceeded to ordain him and organize the 

church.  His house was to be sixteen feet square, and of two stories, and was put up by 

the townspeople, working in squads.
10

  It was located at “the crotch,” for in those earliest 

days the meetings were to be “on Sabbath days – three days here, and two days at the 

north end,” an arrangement which foreshadowed the speedy division of the township.  

The location of the meeting house caused discussion and delay, and on February 6, 1698, 

it was voted in town meeting: 

“To have a comity to come and judge whether it is best for us to divide or not, and 
make report to the General Court, and it if be not to divide the town, then to state where the 

meeting house shall stand for the whole town.”
11

 

This committee reported against the division, so it was finally agreed that each end 

should build a meeting house
12

 and that the Sundays, and the minister, instead of the 

town, should be divided between them. 

 These delays consumed very nearly eight years, from the time when Rev. Samuel 

Whiting preached his first sermon here, January 1, 1693, from Gen. 1:1
13

.  But this period 

was certainly short compared with the twenty-seven years which elapsed at Old Lyme, 

between the commencement of ministerial labors and the organization of the church.
14

  

By 1700 the meeting house was located on William Backus’ home lot,
15

 the front part of 

which was made over to the town forming the nucleus of Windham Green.  The building 

was soon begun, and late in the year (December 4) Rev. Samuel Whiting was ordained, 

and twenty-eight members – fifteen men and thirteen women – were constituted the First 

Church of Christ in Windham, December 10, 1700.  The house in which the church is 



said to have been organized was about a mile north of the public square.  It was known as 

the Dingley house, and was removed before the year 1850.
16

 

There was no strife as to the kind of church desired.  They were true to the parent 

stock, forming themselves as a body of Christians into an independent member of that 

body, the head of which is Christ.  Nor was there any question as to what seminary they 

should look to for a man trained to preach.  Yale College did not begin its career until a 

year later, and seminaries there were none. 

The first two pastorates of this church, (spanning almost a half-century from the time 

when Samuel Whiting came here) may be considered together.  The distinguishing mark 

of this Period of Settlement is the entire absence of any doctrinal or sectarian controversy, 

I cannot say of all controversy, for the territorial disputes and subdivisions came chiefly 

in that first period. 

Mansfield became a separate town in 1703, and when its church was organized in 

1710 it took twenty-five members from here. 

Hampton, known at first as Windham Village, and then as Canada Society, made a 

larger draft, when its church was formed in 1723.  Sixty members went from our church 

to that. 

In 1732 a third Ecclesiastical Society was formed, in what was still Windham 

Township, and the organization of a church soon followed, in 1735, taking ninety of our 

members to Scotland. 

We are glad in this birthday reunion to welcome some of the members of these 

churches that, like the mother, have been “patient continuers in well-doing.” 

The first name on our list of pastors, already mentioned is that of the Rev. Samuel 

Whiting. 

The quaint phraseology of an old preface, dated 1721, records that “Windham is a 

town of about some thirty years standing, where the Rev. Mr. Samuel Whiting hath been 

improved in the work of the ministry, even from their beginning.”
17

 

He was a son of Rev. John Whiting, a Harvard graduate, who was for many years one 

of the two pastors of the first church in Hartford.  (He does not appear to have nearly 

related to the John Whiting, Mayor of Boston in England, who son Samuel came to 

Massachusetts and was pastor at Lynn.)  Col. William Whiting, father of John Whiting of 

Hartford, came to this Colony from England and was long its Treasurer. 

Born in 1670, one of fourteen children, Samuel Whiting received his early education 

under the instruction of his father, but lost his help when 19 years old, and then studied 

further with Rev. James Fitch of Norwich.  Some things that were written of him at a 

later period, when the sectarian spirit was rife, apply equally to all the early pastors of 

this church and of most of the Connecticut churches. 

“With our ancestors at this early period no person could succeed as a minister of Christ 
who did not unite with the marks of genuine piety, learning and abilities.  The elders and 

churches considered that zeal without knowledge could not be well directed to the support 
of the Redeemer’s cause.  Those persons who presented themselves for the work of the 
ministry were examined in the learned languages, in the essential doctrines of theology, and 



as to their experience of divine truth in the hear, to ascertain whether they were qualified to 
withstand gainsayers, to protect religion against infidels and heretics and to feed the flock 

of Christ.  It is since 1692 that nominal teachers in this state have grown up like the gourd 
of Jonah in a night, imagining themselves possessed of all the qualifications to arraign and 
condemn every minister who was not as ignorant and noisy as themselves.”

18
  

From the time when he responded to the invitation of the first town meeting June 11, 

1692,
19

  which, by the advice of Rev. James Fitch voted to apply to him for the purpose 

of carrying on the work of the ministry, for over thirty years he labored in this new and 

rough, but also live and growing, community.  Back and forth he traveled over the rough 

roads to Mansfield for many of the Sundays of his first decade, while until the very last of 

his pastorate some of his hearers came toiling over equally rough tracks from Hampton 

Hill and Scotland parish.  During the eight years before his ordination the sacraments 

were administered occasionally by the Norwich minister or others.
20

 

It was doubtless a pleasant trip for our first pastor when he rode with his 

“messengers” to Windham Village (i.e. Hampton) in 1723, to assist in the ordination of 

their first pastor, Rev. William Billings.
21

  Many years before he had made the journey to 

New London, to preach the ordination sermon for Rev. Eliphalet Adams his brother-in-

law.    (Elizabeth Adams, to whom Mr. Whiting was married in 1696, was a great 

granddaughter of Governor William Bradford of Plymouth.)
22

 

Rev. Samuel Whiting had not a little to do with taking up of land holdings in 

Windham, and with public affairs, which did not “in the least interfere with his 

ministerial duties and usefulness” as an impartial historian takes pains to declare.
23

  “The 

Windham church during these years was very prosperous and received constant 

accessions to its membership.
 23

  By intermarriage the families of early settlers became 

“knit together in one great family circle.”
 23

  The family of Rev. Samuel Whiting 

continued to increase till it numbered thirteen children, and, - merciful provision, - his 

salary was increased to correspond.  Joshua Ripley’s family numbered twelve children, 

all of whom grew up.  Thomas Huntington, who moved from here and became one of the 

first deacons of the Mansfield church, had nine children.  I mention these facts because 

they are necessary to form a correct idea of those days, when everything was full of fresh 

life and vigor, though still in the rough.  It shows us, for instance, why the meeting house 

was so soon outgrown, that in 1713 a move for a new meeting house was made, which 

was occupied in 1716.  In this a few pews were built, one for the minister’s family, 

“wholly erected at Mr. Whiting’s charge”
24

 another, in the gallery, built by some of the 

young men.  The seating of most of the house was determined by a committee on which 

served Joshua Ripley and Capt. John Fitch, to whom belonged the “chief seats in the 

synagogue,” in front.  Perhaps this savored a little of Pharisaism, but at all events it made 

the front seats more in demand than they are at present day. 

The house was not warmed, and so the precaution was taken to keep the windward 

doors shut in cold and windy weather.  But in spite of these outward hardships, as we 

should consider them, the spiritual condition of the church was kept warm, and in 1721 

there came about a revival, which added eighty persons to the church in one-half year.  

The attention began “without extraordinary apparent occasion but through the secret 

operation of the Spirit of God upon their hearts.
25

  The church set apart a day of 



Thanksgiving for this July 12, 1721, and from the sermon by Rev. Eliphalet Adams on 

the test “Now we live if ye stand fast in the Lord,” I make this extract:  

“That when such persons [as have been converted] do stand fast in the Lord, all godly 
persons, and especially they that have taken pains with them for their good, will be much 

refreshed and comforted thereby, and it will help to balance the troubles which they meet 
with in the world.” 

“The more Christians there are, and the more steadily and regularly they walk, - (1) the 

world will be so much the more desirable a place to live in, (2) we may hope that the good 
times that we expect are now nearer at hand, (3) the more company and encouragement we 

shall have in the way to the kingdom.”
26

 

Doubtless this increase of spiritual life contributed not a little to the forming of those 

two new churches in Hampton and Scotland, within the next fifteen years.  But before the 

second one was organized the beloved first pastor was gone.  He died of pleurisy, not at 

home, but during a visit to Enfield, in 1725. 

In his last sickness he made two special prayers, one for his own family and one for 

the prosperity and continuance of his church.
27

  He was only fifty-six years old, and his 

loss was greatly mourned.  Rev. Dr. Adams of New London came up immediately to 

comfort his sister, and preach the Sabbath after his death, at Windham.
28

  A day of fasting 

and prayer was appointed and memorial services were held the month. 

At his death the church numbered two hundred and sixty-four members, and that, 

after it had dismissed “more than sixty members” to Hampton.  Three hundred and 

eighty-three members had been received during Mr. Whiting’s twenty-five years after 

ordination, not including the twenty-eight original members. 

We come next to the pastorate of Rev. Thomas Clap. 

The same gathering of ministers which conducted the memorial services for Mr. 

Whiting recommended certain names for the vacant place.  A town meeting chose a 

committee of seven “to call a minister on trial for a quarter of a year.”  They did not 

secure any of the persons named, and so followed still further the recommendations of 

these ministers to apply to the President at Cambridge.
29

  Thus carefully and cautiously 

did this wilderness flock set about obtaining a new minister.  It is only one further 

instance of the loftiness and tenacity of purpose with which those sturdy Christians 

carried their Christian civilization through all the perils of that first Period of Settlement. 

The man recommended by President Wadsworth was a Harvard graduate of 1722.  He 

was a great grandson
30

 of Thomas Clap, who came to Dorchester, Mass., in 1633 from 

Dorchester, Old England, but afterwards settled in Scituate. 

In Scituate our Thomas Clap was born, A.D.1703.  He entered college at fifteen years 

of age, and while thee read a treatise upon Conversion by Rev. Solomon Stoddard of 

Northampton, which helped him to become a Christian.  He decided also upon the 

ministry, and studied while awaiting opportunity to preach.  It was at the close of the year 

1725, when he was twenty-two years old, that he began to preach in Windham.  In 

February, 1726, they gave him a call, and on August 3d he was ordained.  Rev. Eliphalet 

Adams came once more from New London to preach the sermon, from a text in 

Colossians “Take heed to the ministry which thou has received in the Lord, that thou 

fulfil it.”  We find in this sermon something of that looking back to former days as better 



than the present, which we are so apt to consider as a peculiarity of our times.  Mr. 

Adams prays “that God may remove us from our declensions, revive the primitive piety 

and purity for which they [our churches] were once so famous.”
31

 

Incidentally a curious side-light is thrown upon those old days, by his raising the 

query “whether it be not a defect in the worship of this land, that the Holy Scriptures are 

not publicly read in our congregations?”  Another side-light is a brief paper written by 

Thomas Clap, probably while studying for the ministry in Cambridge, upon “Singing by 

Rule,” the orderly innovation of having all sing the same tune by the same time instead of 

“singing by note” in which every one followed his own sweet will.
32

  This was an urgent 

question between 1720 and 1730. 

Once in the work of the ministry here, Mr. Clap’s talents as an organizer, and his 

strict ideas of discipline began to be shown.  December 18. 1726, four new Deacons were 

chosen.  Eleazer Cary, Joseph Huntington, Nathaniel Wales (the oldest of that name), 

Abel Bingham.  This was “at a church meeting,” while “the inhabitants of Windham in 

all their votes on ecclesiastical matters had acted as a town, and their records were thus 

kept, till January 3, 1726.”
33 

With these Deacons three others, Joshua Ripley, John Fitch and Jonathan Crane, were 

named as representative of the Brethren “to be called together upon all emergent 

occasions for [the pastor] to consult and advise with in his drawing up his determinations 

in ecclesiastical affairs.”
34

 

Nearly two years later, (November 13, 1728,) Brother Ralph Wheelock and Brother 

Samuel Manning were added to the representatives formerly chosen.
35

  That same year 

Mr. Clap drew up the following vote:
36 

“Whereas, the work and business of the pastor of a church is very great, and extensive, 
and particularly the inquiring into Public Scandals, and procuring evidence thereof, is 

laborious and burdensome if left to the pastor alone, and  

“Whereas, The Scripture informs us that God has set some in the church to be helps in 
the government, 

“Voted, That it shall be the work of the Representative of the brethren of this Church, 
and they are hereby ordered with diligence and faithfulness to attend upon it, that when thee 
is a public and common report that any person belonging to this Congregation hath 

committed any public and scandalous evil, to inquire into it, . . . [and] bring evidence unto 
the Pastor, . . . provided this be not understood to hinder the Pastor from taking cognizance 

of any scandal that may otherwise clearly come to his knowledge, nor to hinder any private 
brother from bringing a complaint.” 

The four new deacons chose in 1726 do not seem to have been fully recognized as 

such, for three at least have had the beginning of the service dated, not from their 

election, but from the rather unusual ceremony of ordination, which too place October 20, 

1729; when Eleazar Cary, Joseph Hungtington, Abel Bingham and Ralph Wheelock were 

made deacons by a solemn charge from the Pastor and the “laying on of hands.”
37

 

 The whole matter of church discipline seems to have weighed heavily on this 

pastor’s heart, for we find him in 1732 making it the burden of his preaching at the 

Ordination of Rev. Ephraim Little in Colchester,
38

  and criticizing the Congregational 

way unfavorably, as having “few or no stated rules.”  He tried to supply the omission in 



the case of his own church.  In 1734 a man and his wife were tried before the Pastor and 

Church Council for “scandalous talk and reviling.”  Not proving amenable to discipline 

they withdrew, and “called into their own house,” according to Rev. Elij. Waterman’s 

account, “an Episcopal teacher, [and so] held in this society the first disorganizing 

meetings, which, like the pleasures of sine, were only for a season.”
39

 This not very 

flattering account seems to be the first mention of Episcopalianism in Windham history.  

(As a revolt from Prebyterianism, it many have been a necessary departure.) 

Prof. Dexter, of Yale College, who has written a full account of “Thomas Clap and 

His Writings,” says: 

“One case of discipline with which he was troubled in 1737 is notable as perhaps the 
latest recorded instance in Connecticut history of a charge of witchcraft seriously brought; a 

charge to which Clap seems to have half yielded credence.:
40

 

Mr. Clap’s vigilance extended outside the bounds of his own parish.  When Scotland 

gave a call in 1734 to a young minister of promise, Mr. Robert Breck, it was told by Mr. 

Clap that its prospective minister was not sound in the faith.  Both church and candidate 

seem to have accepted Mr. Clap’s decision as final, and another effort led to the securing 

and settling of Rev. Ebenezer Devotion.
41

 

But not content with this, Mr. Clap made with Jonathan Edwards a resolute effort to 

prevent Mr. Breck’s settlement in Springfield, Mass., but unsuccessfully.  Mr. Breck 

proved to be a most useful and acceptable minister, through a long life.
42

 

Mr. Clap “as a preacher was plain and impressive . . . Having a confidence in the 

truth he left it to speak for itself . . . While he was loved and respected by religious people 

. . . he was truly a terror to evil doers.”
43

 Spite of all his efforts and those of town officials 

“Windham did not escape occasional outbreaks of rowdyism,” breaking open of the jail 

to let out two prisoners, resistance to the Sheriff, contemptuous speech toward Gov. 

Roger Wolcott, figured among these.
44

 

Mr. Clap was married soon after his ordination to the youngest daughter of Rev. 

Samuel Whiting.  She was only fifteen years old at the time, but was considered a model 

of housewifely virtues.  In 1736 she died, and Mr. Clap, saddened by this loss, was the 

more ready to leave Windham, when called to be Rector of Yale College in 1739, an 

office which he soon made equivalent to the modern Presidency. 

This cut off his Windham pastorate after less than thirteen years of service.  He was 

dismissed just one hundred and sixty one years ago to-day, on December 10, 1739.  

During the years he served, two hundred and nineteen persons were added to the church, 

four hundred and seventy-five were members in it.
45

 

Mr. Clap was most faithful in bringing into church membership those who came by 

certificate from other churches.  His catechizing the children, taking down the names and 

ages of every one, records seven hundred and twenty-two souls, “a great number of 

souls,” as he well remarks, “to depend upon the care of one weak and sinful creature, - 

my God direct and enable me to go through this great work and charge, that I may bear 

the names and circumstances of every one upon my heart at all times, and especially 

when I approach unto the throne of grace.”
46

 



The years 1735-37 saw “more than usual attention to religion, and conferences were 

attended.  Sixty-six persons in these three years were added to the church,”
47

 and he left 

two hundred and eighty-seven members. 

His subsequent life and administration at Yale College were marked by the same 

conscientious firmness, often turning to severity, the same vigorous discipline, the same 

intense convictions, “sincere, if narrow, in his personal creed.”
48

  He opposed Whitefield 

and dealt severely with the New Lights and frowned upon the Episcopalians.  Though he 

accomplished much for Yale, during his 25 years there, yet many of his measures proved 

unpopular; and at last compelled his resignation, in 1765.
49

  He was a learned, faithful 

and devoted man, but he does not seem to have found “the more excellent way” which St. 

Paul commends. 

The Windham people are said to have acted “like boys let out of school” when his 

restraining presence was removed, and they “chose for his successor his precise 

opposite.”
50

 

Thus closes the Period of Settlement and Freedom from Religious Controversy. 

The third pastorate of this church covered more than a half century, and was the 

Period of Controversies. 

We have less of incident to record concerning it, but it is a time which may stand out 

clearly before us in its main outlines. 

Rev. Stephen White was a descendant of the Puritan Elder and Pioneer, John White, 

who had a share in three first settlements, in 1632 at Newtown or Cambridge, in 1636 at 

Hartford, and still later at Hadley. 

The next three in line who made their homes in Middletown and New Haven, were 

knows as Capt. Ensign, and Capt. (the latter a sea-captain) John White,
51

 the father of our 

third pastor. 

Rev. Stephen White was born of this vigorous stock in Middletown, June 8, 1718, an 

eldest son.  When he was only two years old the family moved to New Haven.  He 

graduated at Yale in 1736, and after further study was licensed to preach in 1739.  Some 

six months later (April, 1740)
52

 he began preaching in Windham, and gave such general 

satisfaction that the church proposed to safeguard them selves against any possible 

removal of this pastor to another field of service.  The vote extending him to call reads 

thus: 

“Whereas, the inhabitants of said society, having had some considerable experience of Mr. 
Stephen White’s ministerial gifts, . . . do now agree to give him a call to the work of the 

ministry, and to continue among us as long as he lives or is able to preach the gospel”
53

 

So he was ordained December 24, 1740, and continued in the ministry here till his 

death, in January, 1794, 
54

 a period of 53 years.  Such long pastorates were common in 

those days and many of the surrounding towns had famous men who served as their 

pastors for a half century, more or less.  Rev. Elijah Lathrop, a child of this church, and 

graduate of Yale College, was settled in the Gilead Society in the town of Hebron from 

1752 to 1794 – 45 years.  Rev. Solomon Williams, of Lebanon, who preached Mr. 

White’s ordination sermon,
55

 was pastor there for 53 years, ending in 1776.  Rev. Richard 



Salter served nearly 43 years at Mansfield, and died in 1786.  Revs. Daniel Welch and 

Moses C. Welch, his son, together spanned 70 years, and were contemporaries of Mr. 

White, while two of his contemporaries in later years, Rev. Andrew Lee, of Hanover, and 

Rev. Samuel Nott, of Franklin, served in those places 64 and 70 years respectively.
56

  In 

the two newer parishes of Windham, Mr. White knew during all his long years of service 

only four ministers.  Rev. Samuel Moseley, the pastor at Hampton for 57 years, who died 

three years before himself, his successor, Mr. Weld, and in Scotland Parish Mr. Ebenezer 

Devotion, whose 36 years of service terminating in 1771, were followed by the 32 years’ 

pastorate of Dr. James Cogswell. 

 

I have purposely omitted all reference to details of salary and other compensations, 

full details of which may be found in previous anniversary sermons; also to the Halfway 

Covenant and other special matters. 

 

I mention these long pastorates, not because they were exceptional, but for just the 

opposite reason.  The long terms of these stately, dignified ministers of the gospel, who 

were looked upon as the intellectual leaders of society, tended to make them rigid and 

inflexible; tradition and precedent gained undue weight, the principle of authority was 

invoked to an extent undreamed of by their grandfathers.  Into this set formality of the 

churches came the “Great Awakening” of 1740-’41.  The preaching of Jonathan Edwards 

prepared the way, and when George Whitefield came to New England (in September 

1740) and “went everywhere preaching the word,” revival meetings and revival interest 

spread in all directions.  Undoubtedly a great quickening of religious life and the true 

conversion of many souls resulted.  But there was so much that was new, and 

unprecedented in the movement, that very many of the ministers antagonized it, and their 

antagonism, driving the revivalists to extremes, led up to a protracted controversy and 

division in most of the churches. 

Windham was one of the few churches that escaped serious division and this, as we 

shall see, was owing to Mr. White’s moderation and tolerant spirit toward new ideas.  

Had he fought the revival measures as his predecessor, Mr. Clap, continued to do in New 

Haven, suspending from college two students from Canterbury for attending Separate or 

“New Light” meetings, while they were at home on vacation, or had he resisted it as 

many neighboring pastors did, there would have been the same degree of division here as 

elsewhere. 

  The revival began the very year that Rev. Mr. White came to Windham.  Although 

he found a church of 287 members (in a parish of 722 souls), there were added 109 

members in a little over three years.  (December 1740 – 1743.)  Almost all of those came 

upon confession of faith.  Though Mr. Whitefield did not at that time visit Windham, 

there were those who went through the towns of Windham county exhorting in similar 

strain.  Rev. Eleazer Wheelock, son of Deacon Ralph Wheelock of Windham, was one of 

them.  He was settled in the ministry at “Lebanon Crank,” now the town of Columbia, in 

1735 and continued there for 35 years.  But in 1741 he began itinerating, going as far as 

Boston in his journeys.  In one year he preached “a hundred more sermons than there are 



days in the year.”
55

  (In later years teaching became the chosen work of his son of our 

church and his Indian school when  afterwards enlarged and moved to Hanover, NH, 

developed into Dartmouth College.) 

After the revival and increase of the church in its early years under “Parson White” 

came the reaction.  The four years after 1740 saw but fifteen additions to the church, and 

it took twenty years to add another hundred.  In 1750
56

 an attempt was made to form a 

Separate church, by former members of this church.  Though they called themselves 

“Brothers and sisters,” they could not agree among themselves and did not hold together 

long.  Mr. Wight wisely let them take their own course, although the Windham jail was 

crowded at the time with convicted Separatists, imprisoned elsewhere for “irregular 

meetings” and exhorting with leave.
57

 

Mansfield, Scotland and especially Canterbury were much torn by these discussions.  

The “come-outers,” as they were also called, complained that the old churches had many 

unregenerate members, and claimed that they could tell surely who were true converts.  

But in the effort to decide this delicate matter for one another, they soon quarreled, and in 

the course of fifteen or twenty years all the strength of the movements was lost, though 

its protest against taxes for the support of the ministry and its impulse towards more 

varied and extensive evangelism had a lasting effect. 

In 1753 a new meeting-house was under way.  Completed in 1755, it was 

distinguished by the hanging in its steeple of the first church-bell in Windham county,
58

 a 

gift by legacy of Jonathan Bingham.  In these days of factory and locomotive bells and 

whistles, we can hardly imagine the sensation with which the first loud call to public 

assembly broke in upon the silence.  It was fitting that it should gather the people to the 

worship of God.  The building so set apart remained in use over 90 years, till the latter 

part of Rev. Mr. Tyler’s ministry. 

Another centre of interest and excitement was the project for the Wyoming settlement 

in the Susquehanna Valley.  That enlisted many men from here and marked the beginning 

of emigration from Windham, which has continued to be Windham’s loss, but other 

places’ gain. 

All such minor excitements were cast in the shade, however, by the wars of that 

period.  First the French and Indian war and then the great political upheaval of 

Revolutionary days had had a great effect upon Windham’s churches.  They depleted 

their resources, diverted attention from religious things, demoralized many of those who 

enlisted.  Social and religious as well as political conditions were unsettled, and remained 

so till after “a more perfect union” had been formed. 

Mr. White’s later years saw a great deal of religious declension and falling away from 

the church.  He was of a quiet and domestic disposition, little given to public activities.  

We do not read of his engaging in any marked patriotic services.  He married, soon after 

coming to Windham, Mary Dyer.  She is a sister of Col. Eliph. Dyer, and their father was 

Col. Thomas Dyer, a native of Weymouth, who settled in Windham about 1715.
59 

Thirteen children were born to them, of whom three at least did not live to grow up.  

Mrs. White outlived her husband, and when Elijah Waterman wrote his centennial 



sermon was “still living, as a mother in Israel, a pattern of meekness, hospitality and 

purity, waiting her departure to be Christ.
60

 

  As bodily infirmities came up Mr. White, so did parish difficulties increase.  

“Uneasy and unprincipled persons” tried to make trouble about his support in the 

ministry.
61

  It was therefore a blessed relief after a faithful service of fifty-three years that 

came to him on January 9, 1794.
62

  Three days later a funeral sermon was preached by 

Rev. Moses C. Welch of North Mansfield, who at one time taught school in Windham, 

lived with Mr. White’s family, and studied law with Col. Dyer. 

In Mr. White he declare “were agreeably and happily united the good scholar, the real 

Christian, and the able, judicious divine.  .  .  .  He was a gentleman of study and close 

application of mind, ever careful to bring beaten oil into the sanctuary.  .  .  .  The present 

speaker has been witness of his fervent calls to the people, and the tears of commiseration 

he hath shed over his stated hearers.  He hath spoken to you of heaven and hell, he hath 

preached Christ and him crucified.  He hath warned you to be reconciled to God.”
63

 

Notwithstanding his fidelity, the church lost greatly in numbers and influence, having 

only one hundred and one members living when he died, although the town had increased 

in population.
64

  As Mr. Waterman said a few years later, “The present period, 

comparatively, in New England is the age of infidelity.”
65

  Let us remember this 

whenever we are tempted to think that “former days were better than these,” and know 

assuredly that “He bringeth low and He lifteth up again.”  It is the trial of our faith that 

worketh patience.  Happy are we if it can be said of us as truthfully as it is said of 

“Parson White” upon his gravestone: 

“He sought not the glory of men, but his great design was to serve and glorify God in the 
Gospel of his Son, and make men wisely religious, and every way virtuous and good.”  

Concerning the pastorate of Rev. Elijah Waterman, fully described in another paper, I 

note only these facts:  

Nehemiah Waterman of Bozrah, his father, was a magistrate, and ardent patriot 

during the Revolution.  His mother also, was particularly distinguished for her Biblical 

knowledge and attention to the Catechism.
66

 

Elijah was a precocious child, having read “Paradise Lost” through several times 

before he was nine years old.
67

  His eyesight troubled him in college, but he graduated at 

Yale in 1791, at the age of 22. 

He was licensed to preach in 1793, at Preston, Conn., and came to Windham the next 

year, a few months after the death of Rev. Stephen White.  From April to October, 1794, 

he preached as a candidate here, and was ordained October 1, 1794, the sermon being 

preached by Rev. James Dana of New Haven, on Titus 2:11-15.
68

 

These words are a part of that worthy’s advice to the young minister:  

“A salutary effect to pastoral work is not to be expected unless it be conducted with 
moderation and wisdom, attention to times and circumstances, and diversities of tempers 
and ranks.  Men’s prejudices, and even their vices, may yield to wise reproof, while a direct 

attack will confirm them.  Want of prudence and wisdom in a minister is to his reputation 
as dead flies in the ointment of the apothecary.”  



After the close of Mr. Waterman’s ministry, Rev. Moses C. Welch, preaching at the 

ordination of his successor, said:
69

 

“Soon after [Rev. Mr. White’s] decease the Lord sent you another, who was cordially 
received, and settled with great unanimity and flattering prospects.  But a clear sky is many 

times suddenly beclouded.  From a concurrence of unexpected circumstances and 
unforeseen events it became necessary for general peace and his usefulness that the 
connection should be dissolved.  This took place, to the grief and sorrow of the church and 

many of the society.” 

Taking up, now, the Third Period of our Church History, we find four pastors 

covering the first half of this century, after Rev. Mr. Waterman left, in 1805.  This was a 

Time of Reconstruction after the decline which followed the Revolution and the partial 

recovery under Mr. Waterman. 

We may notice here the fact that during its first century the church was never without 

a pastor for more than a few months.  During its second century the intervals between 

pastors have covered a total period of twenty years or more. 

The first of these “interregna” came after Mr. Waterman left.  “For about a year and a 

half various persons were employed to supply the pulpit.”
70

  The church wished to 

proceed cautiously, and offered its calls with a proviso, that either the society or the 

minister might terminate the agreement by giving one year’s notice.  This apparently was 

not relished, as it was declined by two candidates in succession, Revs. Daniel C. Banks 

and Charles Atwater.
71

  But in 1808 a unanimous call to Rev. William Andrews proved 

more successful, and he was ordained on August 8, 1808.  Rev. M.C. Welch preached. 

“The work of the ministry,” he said, “is weighty, solemn and laborious.  You are 

entering on the work in a tempestuous day - - a day in which you will be exposed to 

peculiar trials.  Religion is opposed by many, and the ministers of the sanctuary are 

despised, vilified and reproached.  This will expose you to pressing difficulties and you 

will probably meet with great discouragements.”
72

 

Mr. Andrews was a Connecticut boy, born in Ellington in 1781, but a graduate of 

Middlebury College in Vermont, in 1806.  He studied theology with Rev. Asa Burton of 

Thetford, VT. 

The ministry begun here in 1808 was not long continued.  Evidently the condition of 

the church after Mr. Waterman’s leaving aroused some apprehensions, as a school is 

never so hard to manage as when it has just got rid of a teach it dislikes.  Mr. Welch 

alluded to these circumstances in his sermon already quoted.  He addressed the people of 

Windham, thus:  

“While you, my brethren and friends, are delighted with the prospect before you, it will 
be wise for you to call to mine, seriously, the things connected with the transactions of this 

day.  .  .  .  .  He that is about to be set over you in the Lord, will be either the savor of life 
or death to your souls.  To encourage and animate your minister, as well as secure your own 

good, you must attend, punctually, on his labors, and never let him preach to empty walls 
and seats.”

73
 

Mr. Andrews deserved a good hearing, as the proof of his ministry in other places 

after he left Windham shows.  He is said to have been “a sound divine, and an 

uncommonly good sermonizer, possessing a good logical mind.”
74

 



Mr. Tyler says in his anniversary sermon:
75

 

“He was troubled and distressed at the stupidity in religious things, and the iniquity so 
prevalent among the people.  The Sabbath breaking pained his soul.  He preached against it 

– preached on the duty of magistrates in relation to it.  It could not appear to him a work of 
necessity to make hay on the Sabbath, because it happened to be good hay weather.” 

In the summer of 1812 Mr. Andrews preached a plain and impressive sermon on this 

text: “I am afraid of you, lest I have bestowed on you labor in vain.” (Gal. 4:11.)  He 

asked to be released at the end of that year, but it was not until April of the next year that 

the second council called to consider the subject, favored his dismission.  He was settled 

afterwards for thirteen years at Danbury, years “marked with the strong lines of stern 

church discipline, in accordance with ecclesiastical laws of those days.”  In 1824-5 a case 

of discipline caused a split between the church and society, and he resigned, serving later 

for ten years at Cornwall, during which sixty-three members were added to the church.  

Mr. Andrews’ large family of sons have had a remarkable record for their versatile talents 

and varied professional careers, numbering three ministers, a doctor, one professor and 

college president, and one who was first a minister and afterwards college professor. 

Up to this time, it had been always understood that a minister came to be at the 

service of all the people of the town, and he was supported by taxes paid in by all except 

those who “lodge certificates” of attendance upon and support of other churches than the 

Congregational.  An Episcopal society was started in 1804, but after maintaining worship 

for about a year, they rejoined the First Society.
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There continued to be great dissatisfaction with the obligatory support of preaching 

which many of the taxpayers did not wish to hear or heed. 
77

  Various efforts were made 

to raise at least a part of the money needed by the pew-rental system.  Indeed, it had been 

proposed, before Mr. Waterman was dismissed, that a permanent fund should be raised 

by selling pews outright, and devoting the income of the fund to paying the minister’s 

salary, a form of endowment which did not meet with approval. 

The salary question continued to be one of increasing difficulty for the next thirty 

years, until the Missionary society of Connecticut lent a helping hand.  To appreciate the 

services of the next two pastors a statement of the problem must be made.  Mr. Andrews 

had been offered a salary of $500, to which $50 was afterwards added.
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  To raise this 

amount, and pay for repairs and other expenses, a tax had been laid which rose gradually 

from two to three and four cents, not mills, but cents, on the list of polls and assessable 

property.  Hence, the various efforts to “sell the use of the pews for one year,” which we 

find recorded between 1810-18, for the most part failures, because they did not bring a 

stipulated amount.  So the taxing went on, doubtless amidst much quarreling and 

complaint, until the new State Constitution of 1818 did away with all except voluntary 

assessments.  In 1819 and 29 we find the money being raised by the delightful process 

known as subscription, so dearly beloved by those who “take around the papers.” 

In the meantime a new minister had come, Rev. C. B. Everest, on a salary of $600, 

who shortly made a virtue of necessity and “agreed to accept such sums as should be 

raised.”  Under this arrangement his salary fell, first to $500 and the, as he worded it, 

though he considered $500 “no more than right, $450 will be accepted, in view of the 

efforts to repair the meeting-house.”
79

  A year or two later an ingenious arrangement was 



devised to bring delinquent subscribers to terms.  The Society agreed that “if the 

subscriptions shall fall short of $500, it shall have no claim upon him to preach for a 

longer time than the subscriptions bear to $500.”  Plain in meaning if not in wording!  

Equally plain was the provision that non-subscribers should not be entitled to seats.  Still 

the matter dragged on, until in 1827 Mr. Everest was compelled to lay his case before the 

Society, saying that there was “no permanency to the present methods.  I know not on 

what to depend from year to year.”  He asked for and received dismission on that 

account.
80

 

Mr. Everest was a native of Cornwall and a graduate of Williams College.
81

  His 

theological instructors were noted men, Dr. Porter, of Washington, Conn.; Dr. Yates, of 

East Hartford, and Dr. Lyman Beecher.  He came here in 1815 and remained twelve 

years. 

What he found here is best described in his own words: 

“In May, 1815, I went to Windham to commence my labors.  The house of God had not 
been opened on the Sabbath during the last three months.  Everything pertaining to religion 

was in a low state.  .  .  .  Before I went to the house of God, I was told there would be no 
singing.  I replied, ‘The there will be no preaching.’  I read my hymn, and there was no 
movement for singing.  I waited, and waited, and waited.  At length two or three persons 

got together and in sitting posture sang Northfield.  There was singing the second time, and 
in the afternoon the number of singers was enlarged and there was no more difficulty about 

singing.  The congregation increased from Sabbath to Sabbath, and in a few weeks weekly 
meetings were appointed, and great interest commenced, so that in July twenty were 
hopeful subjects of divine grace.  September 15

th
 thirty persons were admitted to the church 

by the Rev. Samuel P. Williams of Mansfield, as I had not been ordained.”
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Concerning his pastorate, Mr. Tyler speaks in his Anniversary Sermon as follows: 

“His services had, even before his ordination, been blessed by the effusions of the Holy 
Spirit.  Many now living in the church have occasion to remember his early labors with 

deep interest and devotion to God.  Within the first two years of his ministry thirty-two 
individuals made profession of religion.  Mr. Everest was a wise and good preacher.  He 
was accustomed to take just views of scriptural truth, and rightly to divide the truth to the 

various classes of his hearers.  He knew how to instruct and comfort the saints; and how to 
impress the consciences of sinners.  He was particularly attentive to the duty of discipline, 

as related to the church; and during his stay with this people many were removed from the 
church on account of disorderly conduct, for which they manifested no repentance.  He was 
a man of affability, kindness and discretion.  He had few, if any, enemies among the people.  

All felt kindly toward him.  All would say, probably, that they wished him well.  The 
wishes of too many, however, were not emphatic enough to induce them to do what justice 
required for his support.  And he left for the ostensible reason, while there was not 

difficultly in his congregation, and it embraced a much larger amount of wealth than it now 
does, that he could not depend on a competent support.  It is not designed to cast reflections 

indiscriminately.  There is not doubt that there have been here, in all times, those who have 
been just and generous, in their intention and acts, as regards their minister.  But at the 
period now referred to, it is too evident that there were many who were so indifferent to the 

welfare of the society, and the interests of morals and religion in the place, or so avaricious, 
that they would furnish but a small proportion of their share toward a respectable 
maintenance for the minister. 

While Mr. Everest was here, a sort of hurricane occurred in the moral atmosphere, 
totally strange in this generally quiet community.  There seemed to be, by one consent, a 



congregating into this neighborhood of large numbers of a new class of preachers, who 
considered themselves ordained of Heaven to introduce into these parts at least, a new 

dispensation.  They preached in private houses, and on the public square, and in the 
sanctuary when they could obtain an entrance.  They preached doubtless some truth; but 
they preached more errors.  They assailed most of the leading doctrines of the gospel 

system.  Mr. Everest combated the doctrinal errors of these preachers with good success.  
He delivered and printed a sermon, which was a very effective one, from the text, “I am set 

for the defence of the gospel.” (Phil i.17.)  The errors of the nature he combated were pretty 
much overthrown.  There was another error of this class of preachers that he did not 
successfully meet.  They preached that ministers ought to preach for nothing – that those 

who have pay are hirelings – and that it is better to go and hear ignorant persons preach in 
fields and barns, who have no recompense, than to hear the learned black-coats, who 
receive a support for devoting their time and talents to the useful calling of the ministry.  

This error Mr. Everest did not meet.  And the seed sown then has ripened into a harvest of 
briars and thorns.  Children and youth received a prejudice, against a respectable and 

intelligent ministry, and an orderly sanctuary; which is now one of the prominent reasons 
why many families in the limits of this parish, are scarcely at all represented in any house 
of worship on the Lord’s Day.” 

The next minister was also a young man who received his ordination here, the son of 

a Norwich Deacon and the father of one of the Presidents of the United States, Richard F. 

Cleveland.  He was born at Norwich in 1804, and came here when twenty-four years old, 

after a course at Yale.  He brought his wife here from Baltimore, not expecting live upon 

the fat of the land, indeed, doubting seriously whether he could live and give all his time 

to church work at the salary offered, $450.  But he accepted, provided that his salary 

should be paid quarterly, upon the first of each quarter, and that if upon trial he should 

find the salary insufficient, the contract should be annulled.  He did so find it, and left, 

“according to contract,” at the end of three years.  Little did he expect that one of his sons 

would one day be receiving $50,000 salary as President of the United States, and as one 

of the firmest, most independent and most consistent of our recent Chief Executives, as 

all fair-minded men will admit, whether agreeing or disagreeing with the policies of Mr. 

Grover Cleveland.  As a brief biographical sketch of the father, written many years ago,
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records “He left very little property, but God has raised up friends for his numerous 

family, and their wants are all provided for.” 



 

 

 

 

Mr. Cleveland, as a Windham pastor, was diligent and efficient.  Thirty-one persons 

were brought into the church during his brief ministry.  His communications show a very 

clear-cut conception of this duty as a Christian minister, and are crouched in the same 

stately, but ponderous style which has reappeared in the messages of his distinguished 

son. 

After Mr. Cleveland’s departure the church was without a settled pastor for five 

years.  No wonder it ran down, and Mr. Tyler came, it could not raise unaided more than 

$400.  At the time of his ordination there were only seventy-five members, all told – 

eighteen males and fifty-seven females.  For the next score of years frequent recourse 

was had to the treasury of the Domestic Missionary Society of Connecticut, till the 

church became once more, and let us hope once for all, self supporting.
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The pastorate of Rev. John Ellery Tyler was the longest of this present century, 

covering fourteen years from 1837.  It was also a most fruitful pastorate, and to his 

faithful ministrations our church owes not a little of its present strength.  Among those 

now living who united with the church while he was here, are the following: 

Mr. Henry Gray, Mrs. Eunice Moseley, the earliest of any now living in Windham to 

become a member, viz., in 1843; Mr. Jairus Smith, Mrs. Ann E. Smith, of Lebanon; Mr. 

Andrew Sawyer, of Bridgeport; Mr. Benjamin L. Woodworth, of Westport; Mr. Henry E. 

Staniford, of Bridgeport; Mrs. Elizabeth Follett, Mr. Joseph B. Spencer, Mrs. Harriet S. 

Spencer, Mrs. Olive Buckingham, Mr. William Swift, Mrs. Ardelia Smith, Mrs. Mary 

Burne Preston, Mrs. Charlotte Lathrop, Mr. Charles E. Spencer, Mrs. Martha Cummings 

Houston, Miss Catherine E. Tyler. 

These are they who for nearly or quire half a century have “witnessed a good 

confession” before the world, and now as true and living members of the Church of 

Christ, praise His name, and thank God for the pastor under whom they became 

professing Christians. 

Mr. Tyler was a son of Rev. Bennett Tyler, the head of east Windsor Seminary, and 

ardent champion of orthodoxy, that is, his-doxy, against the hetero-doxy or other-man’s 

teaching of Dr. Taylor of Yale Seminary.  Tylerism and Taylorism remind us by 

similarity of names of the old saw about tweedle-dee and tweedledum, and by their 

mutual suspicion, of the inquiry made by a narrow-minded preacher who asked another, 



with a doubtful shake of the head, whether there would be much probability of his seeing 

John Wesley in heaven.  He was rather gratified with the reply he got, a positive “No!” 

until the added words met his ears, “He will be so near the throne and you so far away 

you will not see him at all.” 

Mr. Tyler, the son, does not seem to have been of polemical disposition, though 

doubtless considered an adherent of his father’s school.  He graduated at Dartmouth 

College, in 1831, studied a year at Andover, and then took a full course with his father at 

East Windsor.  He had been a precocious boy, the tradition being that he read through the 

New Testament in Greek before he was 12 years old.  His preaching was scholarly and he 

had the air of a student, being of slender build and wearing his hair somewhat long.  But 

he was no recluse, loved a good joke and was a favorite with the young people. 

Coming here in 1837, at the age of twenty-seven, he found “a season of depression in 

the church as regards the state of religion,” to quote his own words.
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  Not one member 

had been added during the pastorless interval of five years, and the church was still weak, 

financially. 

In October, 1837, he was ordained, his father preaching the sermon.  Dr. Eliphalet 

Nott, of Franklin, the eighty-three years old, and completing his fifty-fifth year of service, 

gave the charge to the young pastor. 

Soon after his ordination he was married, bringing here as his wife Miss Mary 

Williams, of Northampton, and occupying as his parsonage the old Col. Elderkin house, 

where Deacon Swift now lives.  At their home his brother, Josiah Tyler, used to visit, and 

there formed the acquaintance of another visitor, Susan Clark, of Northampton, whom he 

afterwards married.  These two went out to South Africa for life-long missionary service 

in Zulu-land. 

(Another missionary who went from this church was Miss Mary Byrne.  She went to 

China as the wife of Rev. Mr. Brewster, to whom she was married by Rev. Mr. Tyler, at a 

time when he had left Windham, but came back for this ceremony at his former 

parsonage.) 

At Mr. Tyler’s coming the old church, with its high, square pews and high pulpit was 

still in use.  It stood back a little from the present Green, on the south-west.  The old print 

of Windham in 1817 makes us familiar with its outside appearance.  Within was a broad 

vestibule, from which stairs led up to a small room, opening out into the singers’ gallery.  

There was no organ, but in its place the bass-viol and flute, with a chorister, to lead the 

singing.  Sermons were preached both morning and afternoon. 

Mr. Tyler’s course upon controverted subjects seems to have been very wise.  He was 

a strong anti-slavery man – all honor to him for that – but seems to have roused no 

antagonism on that subject.  An Episcopal church was already in existence when he came 

and during the latter part of his ministry a Baptist church was organized in the village, 

and though he preached about baptism he succeeded in clearing up the ideas of his own 

young people without alienating those who differed. 

Good proof of this was afforded by a deepened religious interest in both churches, in 

1847, the year after the Baptist church was built.  Mr. Tyler’s heart was rejoiced by 

receiving at one communion sixteen persons to the church, mostly young people, who 



had been trained in his pastor’s class.  Many of them were those whose names I have 

already enrolled. 

The old church, first occupied in 1755, was considered in 1848 to be both out of 

repair and out of date.  It was decided to pull it down and rebuild, using many of the old 

timbers.  A year later the fourth house of worship was dedicated.  It was not on the old 

site, but shared this corner, opposite the Green, with the store of Mr. William Swift.  A 

year later the One Hundred and Fiftieth Anniversary was observed in the new church, and 

we should be assembled in it to-day, in all probability, but for the ravages of flames, 

which swept store and church away together fourteen years ago. 

Mr. Tyler’s Anniversary Sermon (a most admirable piece of work, which I have tried 

to supplement, rather than parallel), speaks of a net gain of thirty-six members in the 

church during his pastorate to that date.  Fifty years ago, then, the membership was 

almost the same as to-day, one hundred and eleven then, one hundred and twelve now. 

He received in all ninety-six members, about seventy of whom came on confession of 

faith.  We must long, and pray, and labor to see God drawing many by His spirit into 

willing obedience in the service of the Master.  Only if the people are “willing in the day 

of His power,” can our church continue to flourish. 

Mr. Tyler says in his Anniversary Sermon that of his character and his ministry 

generally he “leaves it for him to speak who shall occupy this post fifty years hence.”  It 

is a pleasant duty thus devolved upon me, one that makes your present pastor feel that he 

is in a truly “apostolic succession” of loyal men of God and messengers of Christ. 

Mr. Tyler’s ministry here was terminated by ill health, but after recuperating at East 

Windsor, he was able to preach a part of the time during the remaining twenty years of 

his life. 

Mr. Tyler’s pastorate witnessed the close of the third half century.  The last period, 

which we are to consider quite briefly, has not been an eventful one.    It may be fitly 

styled the Period of Patient Continuance in Well-doing. 



 

 

 

 

The pastor who succeeded Mr. Tyler was Rev. George I. Stearns.  He was a native of 

Windham County, born in West Killingly in 1823, and came here at the accepted age of 

twenty-seven, at which certainly four of the pastors have begun their labors here.  Like all 

of the eight pastors who preceded him, and four of the seven who have followed, he came 

to this as his first charge, and so received his ordination as well as his installation here. 

Mr. Stearns was a graduate of Amherst and of East Windsor Seminary, an ambitious 

and faithful minister of Christ.  He found the church united and strong, and labored 

diligently to keep it so.  His earnest desire for more conversions is expressed in the 

Church record-books by the sentence with which he closes the review of the year, in 1853 

and again in 1854: “May the Lord add to his church here of such as shall be saved.”  In 

1855 nine persons were received, four on confession of faith.  Only one came on 

profession the next two years, a man who is still a faithful and respected resident 

member. 

The lack of additions was doubtless due to the harassing case of church discipline 

which arose in 1855 and dragged its weary way through the fist part of 1857.  Concerning 

the merits of the Robbins case, we do not attempt to speak.  Perhaps none save the all-

Seeing One knows just how to award the blame.  But the lesson is plain, it seems to me, 

for our own church and others, that church discipline, resorted to as a duty when it 

becomes absolutely necessary, should be “fortiter in re, suaviter in modo;” – firm and 

prompt in the steps taken, but cautious and forbearing in the spirit of all measures 



adopted.  Since then there has been no grievous case of discipline, not that all have fully 

honored their church vows, but that less severe measures have sufficed, or forbearance 

has promised better results.  Mr. Stearns’ part in the proceedings was most conscientious, 

but it was a wearing burden upon him and upon the church, as well as upon the relatives 

of the man who was suspended from church membership. 

Just before his ordination here Mr. Stearns was married to Miss Amelia D. Jones, a 

graduate of the Mt. Holyoke Seminary, who taught in the Academy of Danielsonville.  

Her early home was in Springfield, Mass., though her family afterwards moved to 

Hudson, Michigan.  After marriage they took up their abode in the house which became 

known as the “parsonage,” for the next three or four pastorates, though it never belonged 

to the Society.
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   It was the house now belonging to the Baker heirs, which stands west 

of the court-yard opening upon the Green.  Near at hand lived Mr. Horton, the rector of 

the Episcopal Church, and the two neighbors were good friends. 

Mr. Stearns was an active and energetic man, fond of science and outdoor life.  He 

was interested in the schools and in preparing a complete Church Manual.  But his 

pastorate was untimely cut short by a lingering and fatal disease.  He struggled faithfully 

on, and though he offered to resign, yet his office and salary were continued till his death, 

in January, 1862.   During the last year of his life neighboring ministers and professors 

supplied the pulpit without charge.
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  His loss was deeply mourned by the church and by 

his wife and children.  His son, Rev. George W. Stearns, is pastor of the Congregational 

Church in Middleboro, Mass., while Mrs. Stearns and her daughter are both living in 

Boston. 

The next two pastorates, both of them brief, are without any special features of 

interest, as regards the life of the church.  Rev. Samuel Hopley was here during war time, 

and though an Englishman by birth, he was a loyal supporter of the Union, as was 

evinced by his serving for several weeks toward the end of the war on the Christian 

Commission.  Such service on his part was made possible by the same fraternal spirit of 

neighboring churches and ministers that had been shown before, some of the ministers of 

the neighborhood filling the pulpit by turns (Willard, Ayer, Barber, Griggs, Brewster, 

Salter and Hine are the names.) 

A call to be city missionary in Norwich took Mr. Hopley away from here after two 

years.  He was followed very shortly by Rev. Hiram Day, an older man than most of the 

pastors of this church at their coming here, as he was born in New York State fifty-three 

years before, and had three Connecticut pastorates before coming to Windham. 

He was very highly esteemed here.  The membership was close to a hundred while he 

was here, and the improved financial condition of the church was shown, not only in self-

support, assumed in Mr. Hopley’s time, and continued ever since, but also in the good-

sized offerings to benevolent objects.  Missionary concerts and stated missionary 

collections became regularly established, and have been continued ever since. 



 

 

 

 

After Mr. Day left, a year elapsed before another minister was secured.  The choice to 

which the church was led never gave cause for regret.  Rev. Adelbert F. Keith, who came 

here in 1870, from his studies in Hartford Seminary, remained only five years, if we 

count the year in which he served as acting pastor.  He was a genial, kindly shepherd, and 

seems to have done more than most of the pastors in the way of holding outside meetings, 

sometimes at the Back Road school-house, then again at North Windham, or in the form 

of neighborhood prayer-meetings at private houses, in South Windham and elsewhere.  

Some of these outside districts were much visited by a set of local exhorters and lay 

preachers, who preferred to work independently of the churches, and therefore, although 

doubtless sincere and earnest in their own way, do not seem to have left much lasting 

evidence of their work.  

During Mr. Keith’s first months here the church had numbered ninety members, 

which in a couple of years was increased to one hundred and one, while the missionary 

offerings also showed an increase.  The vote accepting his resignation, in 1874, says: 

“We bear cheerful testimony to the happy and peaceful relations which have existed 

between him and this church and people during his entire ministry.” 



 

 

 

 

In 1875 this church received as successor to Mr. Keith, a man from across the seas, a 

native of the United States, born in New York City, but having his first pastorate in the 

Sandwich Islands.  Rev. Frank Thompson was a graduate of Williams College, and of 

Andover Seminary, and had also studied at Hartford.  He then became pastor at Hilo, on 

the Island, not as a missionary, but in charge of the First Foreign Church.  After serving 

for five years he came to this country again, and brought something of the freshness and 

breeziness of his sea parish with him into this inland town.  From June 1875, to 

November, 1880, he was settled here.  His eager and enthusiastic way carried things right 

along.  The church succeeded in raising a salary never dreamt of before or since, $1,300.  

The former pastor, Mr. Keith, was present at this installation and gave the Right Hand of 

Fellowship,” while Rev. Mr. Johnson preached the sermon, and Dr. Buckingham, of 

Springfield, gave the Charge to the People. 

Large additions to the church took place during Mr. Thompson’s second year here, 

amounting to thirty-one in all, and raising the church membership to one hundred and 

twenty-four, over one hundred of whom were resident members.  The fact that of those 

thirty-one members, received less than twenty-five years ago, only three are now resident 

members, while the larger part of them have moved away, and taken letters to other 

churches, illustrates the constant depletion to which the church has been subject, and 

makes us the more grateful for the fact that is had been kept up so well by the 



Providential bringing in of reinforcements from outside, as well as by the adding to the 

church of “such as are being saved” here. 

Forty-five members in all were received during Mr. Thompson’s pastorate.  The very 

same qualities of generous impulsiveness which made him so popular, also made him less 

strict in management and conduct than he should have been.  He was a man whom 

everybody like, anxious to help everybody, and his pastorate gave a new impetus to the 

church, and breathed an atmosphere of congeniality and sociability that is especially 

desirable in a small church, where differences of opinion are apt to be overaccented by 

enforced proximity.  Mr. Thompson is now engaged, as he has been for the past fifteen 

years, in the work of another sea parish, being a chaplain of the American Seamen’s 

Friend Society, at Valparaiso, Chili.  His work there is spoken of in very high terms of 

praise by officers of the society. 

Five years elapsed without a settled pastor after Mr. Thompson left, and then came 

Rev. William S. Kelsey, whose work and character are so well known to all, that I do not 

need to say much about them.  Still held in grateful appreciation here, and with his wife 

and children a welcome visitor each year, you all know him as a big-hearted and a true-

hearted man. 

During his five years here, sixty-tow persons were received to the church.  In 1886 

the church building, which had been occupied for thirty-seven years, was burned, spite of 

desperate exertions on the part of the few men who were in town that day, to keep it from 

catching, while the store with which the first started was being consumed.  By united and 

hearty efforts, aided by donations from outside, the present edifice was dedicated free of 

debt, in June, 1887.  The next year was again a time of revival interest, and it also saw the 

application of a wise “Expansion Policy” to the work of the church, by which it has 

become responsible for regular preaching and mid-week services at South Windham.  

Those members who reside in South Windham are organized as a branch of the home 

church. 

The pastorate of Rev. F. M. Wiswall was an uneventful one of two years.  He was a 

graduate of Dartmouth College and of Hartford Seminary.  He was affable and diligent, 

but handicapped by lack of good health. 

Your present pastor began his labors here in September, 1892, and of them he may 

best speak who shall stand in this place fifty years hence.  It is by the grace of God that 

we continue unto this day.  God has not left us without witness of himself, but has done 

for us “great things whereof we are glad.”  Yet this church, to-day, is set as a little 

company of Christians in a great field, which it fills but imperfectly.  It is the one church 

with a resident pastor, in either of these villages and its mission to them and the outlying 

districts is a great one.  To fulfill it, however imperfectly, we must ask and expect yet 

greater things of God, who is willing and is able to do exceeding abundantly for us.  If 

this review of His past goodness to us leads us to address ourselves more earnestly and 

devotedly to the work we have in hand, it will not have been in vain. 
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The Rev. Elijah Waterman 

and His Times 
 

By Miss Ellen D. Larned 

 

There are few events in the history of a local church that excite more interest than the 

call of a new minister after a half-century pastorate.  Our third pastor in Thompson, Dr. 

Daniel Dow, entered like your third pastor, Rev. Stephen White, upon the fifty-fourth 

year of his ministry, and I remember well the great interest felt by all in the choice of a 

successor.  Our neighbors in Woodstock, who had been accustomed to triennial 

ordinations, were very much amused at our enthusiasm and prophesied changed 

conditions, but in point of fact we called our first candidate upon a single hearing, and 

retained him through life, and his induction into office seemed to us young people the 

event of the century. 

I can well appreciate, therefore, the interest with which the Windham Church and 

congregation of 1794 welcomed their young pastor, the man of their choice, Elijah 

Waterman.  He was a young minister of much ability and promise.  Born near by, in 

Bozrah, they knew all about his antecedents and previous course; his high standing and 

popularity in college; his success as a teacher; his remarkable conversion through hearing 

one of his pupils recite in Greek “We know that his testimony is true.”  His appearance 

and manners were pleasing.  His countenance was animated; his movements quick and 

natural; his “pulpit performances, as they were called in those days,” were highly 

satisfactory.  Called to take a prominent part in the remarkable spectacular exhibition 

arranged for the execution of Caleb Adams the young candidate proved more than equal 

to the situation, thrilling the hearts of thousands of hearers by a most searching and 

impressive presentation of the power of conscience – “Take heed that the light within 

thee be not darkness.”  His ordinary discourses were clear and logical, at once animated 

and profound.  That he was not cumbered with extreme Hopkinsianism of some of his 

ministerial brethren was evident by his choice of Dr. Dana of New Haven to preach his 

ordination sermon.  His ordination took place October 1, 1794.  Many persons were 

living in 1850 who well remembered this interesting event, but unfortunately no detail of 

the service has been handed down to us, but we may well assume that everything was 

arranged in a most satisfactory manner, that it was a day of mutual congratulation and 

rejoicing.  No pastorate could have begun under happier auspices, and when a few 

months later Mr. Waterman took for his bride the esteemed daughter of one of 

Windham’s most honored families – Lucy Abbe – it would seem that nothing was lacking 

to insure its success and long continuance. 

But it is “Elijah Waterman and His Times” that we are to consider, and the time to 

which he came – the closing years of the eighteenth century – had much to do with the 

outcome of his ministry.  Wide indeed is the chasm that separates us from that period.  



The germs that held within them the marvelous development and expansion of the 

coming century were just quickening into life.  It was a time of intense questionings, 

antagonisms, conflicts, a battling of extremes.  Absolute despotism in civil government, 

absolute belief in strictest forms of orthodoxy in religious creeds; penal laws for the 

support of religious institutions and Sabbath observance were waging deadly conflict 

with new ideas of civil liberty and the rights of man, with claims for absolute freedom in 

all matters of religious belief and practice, which seemed to threaten the very foundation 

of society and right living.  And these ideas, partially evolved during our own 

Revolutionary struggle, had been greatly stimulated by intercourse with France the 

outburst of the French Revolution.  And just at this time, when Infidelity, Universalism 

and Rationalism were coming in like a flood and permeating the remotest corner of our 

towns, the influence of the established churches of Connecticut was almost nullified, 

partly by a system of theology most repugnant to the natural mind, but still more by their 

position as “the standing order” with legal power to exact rates for their support from all 

residents, unless they could prove by certificate, attendance upon other forms of worship.  

The feuds and fights resulting from exercise of this power, together with the influence of 

the “Halfway Covenant” and other causes, combined to reduce the Congregational 

churches of Connecticut to that low spiritual condition, lamented by themselves and 

admitted by all students of church history. 

Windham, at this date was one of the leading towns in Connecticut, surpassing, it was 

claimed, every inland town in trace and merchandise.  It had borne a most prominent and 

helpful part in the struggle for Independence.  Its public men had shared in councils of 

state and nation.  Its position as shire town of a flourishing county made it a political and 

business centre.  The frequent sessions of court brought together the leading men of the 

several towns and carried abroad its prestige and influence.  It had its own resident 

lawyer, men of ability and rising fame.  It had its own newspaper, the renowned Phoenix, 

circulating through tall the towns of the county.  It had a post-office accommodating half 

the county.  It had a fine array of stores, its commercial enterprises and experimental 

manufactures.  It had numberless taverns, all too well patronized; its training days, its 

Masonic festivals, and everything in short that made up the everyday life of a busy and 

prosperous town in the closing years of the last century. 

But with all this outflow of secular life and energy her old church had lost ground.  

We hear good Mr. White’s pathetic lament in his half-century sermon: 

“In those days there were scarce any that were not professors of religion, and but few 
infants not baptized.  No families that were prayerless.  Profane swearing was but little 

known, and open violations of the Sabbath not practiced as is common now.  And there 
were no Deists among us.  The people as a body were fearers of the Lord and observers of 
the Sabbath and its duties.  But the present day is peculiar for men’s throwing off the fear of 

the Lord.  Declensions in religion have been increasing for about thirty years past, such as 
profaneness, disregard of the Sabbath, neglect of family religion, unrighteousness, 
intemperance, imbibing of modern errors and heresies and the crying prevalence of 

infidelity against the clearest light.” 

In the good old days, the first men of the town, Ripley, Fitch, Dyer, Gray, had been 

pillars of the church, and upholders of Sabbath laws and observances – now the new 

leaders, the lawyers and politicians, were skeptics, scoffers and Sabbath breakers.  Prof. 

Kingsley attributes the change in part to the milder and less aggressive character of Mr. 



White but I think it was due rather to general prevalent conditions.  Dr. Dow gives this 

picture of the condition of things in Thompson when he entered upon its pastorate in 

1796. 

A few years since some one lighted up on a strange document among the Court 

Archives at Willimantic – an affidavit against a flagrant offender called “Dodge, the 

Babbler,” charging him with profanity and indecency.  Yet this same notorious Dodge, 

the object of public reprobation and contempt in 1806, was at the time of Mr. 

Waterman’s ordination the most popular minister in Windham county; had divided that 

staid old Conservative Pomfret church, and drawn to his new place of worship a large and 

fashionable congregation, with Windham’s ablest lawyer, Zephaniah Swift, for his 

avowed champion; exploiting him in The Windham Herald as a “second Luther.” 

In Canterbury Universalism attained so strong a hold that the town meeting house 

was opened to its preachers, and when the church protested, fifty young men proposed to 

form an Independent Catholic Society after the pattern of the Universalist Society of 

Oxford. 

Such was the condition of the times when Elijah Waterman entered upon his 

Windham pastorate – a young man with the spirit and power of a former Elijah, sent upon 

a mission of reform to an apostate and decayed church.  The membership of the church 

had declined from near three hundred to a hundred and one.  Yet there was salt in the 

church and fire in the young minister’s heart, and his earnest efforts and preaching 

aroused immediate interest and co-operation.  A number united with the church.  The 

excellent Samuel Perkins was installed in the office of deacon.  Church government was 

considered and a standing committee instituted to inquire into discipline – Deacons 

Perkins and Tileston and Brother John Clark first elected to the office. 

The irrepressible activity and versatility of Mr. Waterman led him to engage in every 

form of labor incident to the period.  He preached not only in all parts of his own parish 

but even over the lines in Scotland to the disquiet of Mr. Cogswell.  He was active in all 

ministerial convocations, served on the committee for arranging the more formal 

consociation of Windham County churches.  He interested himself in the matter of public 

schools, serving as school visitor, and securing a school library.  Finding the records of 

the church in a very imperfect and dilapidated condition, he thoroughly revised and 

copied them.  He also collected materials and issued proposals for publishing a complete 

history of Windham County, whose loss is greatly to be lamented.  He introduced or 

revised the custom of publicly catechizing the children the last of the week.  That he was 

urgent, impressing the claims of Connecticut’s first missionary society upon his people is 

evident from their forwardness to contribute at the first opportunity.  The amount of 

$11.80 is accredited to Windham in 1802.  In all that related to Mr. Waterman’s relation 

with the church his record is praiseworthy.  His zeal was but commensurate with the 

demand.  As a preacher he had more than ordinary ability and he held a high standing 

among his brethren of the ministry. 

But it was with the outside world that Mr. Waterman came into collision.  He was an 

aggressive worker, bold in attacking all forms of sin and unrighteousness.  In our day he 

would have headed all manner of Leagues and Anti-societies.  Then, like Elijah of old, he 

had to fight his battle on his individual responsibility.  The intemperance, revelry, 



Sabbath-breaking and outspoken infidelity of the leading men of Windham were boldly 

held up before them, in the pulpit and on the street, in season and perhaps out of season.  

Prudence is not a characteristic of such men as Mr. Waterman.  “Have not I labored,” he 

asked in his closing review, “to awake the careless sinner, to call up the attention of the 

infidel and scoffer by motives the strongest that religion could furnish?  Has your pastor 

been a mere time server, accommodating himself to the opinion of leading and influential 

persons?  Has he prophesied smooth things and cried like the false prophet ‘Peace to the 

wicked?’”  Of course he hadn’t, and that was the very head and front of his offending.  It 

roused intense opposition and more flagrant defiance of public opinion.  Men of wealth 

and position gloried in rabbit hunting on Fast day and even in harvesting their hay on the 

Sabbath in the very face of an outraged minister and congregation, and of such breaches 

of law.  Mr. Waterman laid formal complaint before the Magistrates.  The offenders in 

retaliation refused to pay rates, taking certificates of attendance upon other places of 

worship, and so many withdrew from the Congregational service that its means of 

support were very seriously curtailed. 

And this matter of rate-paying, grounded as it was upon Connecticut’s ecclesiastic 

constitution, was the root of much of the trouble.  The Waterman quarrel was only a 

phase of the great battle then going on against the Saybrook platform and church 

establishment.  It was this which enlisted Zephaniah Swift against the churches in behalf 

of such a man as Oliver Dodge.  A great majority of Pomfret church and society were 

prepared to case their votes in his favor when the minister, Mr. Putnam, exercising the 

power allowed by the Saybrook platform, by his single negative vote dissolved the 

meeting and crushed out the majority.  Equally arbitrary was the act of Mr. Mosely of 

Hampton in reference to a much desired renovation in church government, dismissing the 

meeting by a negative vote of eight in the face of thirty affirmatives not allowed to 

express their opinion.  It was such acts that aroused the people to such determined 

opposition to a system that gave such power to the minister: that also gave such especial 

privileges to one denomination of Christians.  Our Congregationalists were in a false 

position, enforcing a system copied from monarchies of the old world upon a new 

independent state in its first exultant experience of civil freedom.  Opposition to the 

standing order brought together at this crisis the friends and enemies of religion in a most 

remarkable manner.  Baptists with their abhorrence of hireling ministers and compulsory 

rate-paying, Methodists glorying in free speech and free salvation were alike bitter 

against the Religion Constitution of Connecticut and joined with scoffers and infidels in 

sending to the legislature those who would fight against it.  “All these sectaries,” moaned 

poor old Dr. Cogswell, “pretend to a great deal more religion than we have, and then 

show their consistency by sending men to represent them who have none.”  Such acts of 

inconsistency are not without a parallel in modern instances. 

One of the effects of a formal state religion in stifling religious speech and repressing 

individual development also told against the Congregational order.  Conference meetings 

were unknown in the churches; young people were not encouraged or hardly allowed to 

enter the churches.  Rev. Moses Welch gives a startling picture of the excesses of a 

peculiar sect called Abbe-ites, then flourishing in North Windham, but quite possibly if 

the descendents of good old Samuel Abbe had been encouraged to express their religious 

emotions in their own church they might not have indulged in such antics when the 

restrain was removed.  And for those who disliked personal appeals and noisy 



demonstrations the Episcopal service then introduced by Rev. John Tyler of Norwich 

offered a safe and soothing refuge.  All these varied elements, religious and non-

religious, radical and conservative, were at least agreed in refusing to pay taxes for the 

support of Mr. Waterman. 

Such was the condition of affairs in the closing years of the eighteenth century in 

Windham, and many other towns in Connecticut – the established church, weakened and 

shackled, beset by friends and foes of religion.  That it could have survived such assault 

is the strongest proof of its inherent essential vitality.  That was a true vine that was 

planted in the wilderness of Connecticut.  Despite abnormal growths and compulsory 

restrictions there was life in the root.  There were still godly ministers and faithful 

brethren and sisters, trembling for the Ark of the Lord, and praying earnestly for its 

redemption and restoration.  Already showers of Divine grace were descending.  A new 

spiritual atmosphere had developed in those closing years; revival influences were felt in 

many churches.  Dr. Dow reports a quiet, pervasive work extending from 1798 far into 

the new century.  The Pomfret church after repudiating the apostate, Dodge, returned to 

its ancient fold to enter upon a life of great activity and usefulness, and in this church, 

despite distracting influences, especial revival seasons were enjoyed and eighty-nine 

added to the church during Mr. Waterman’s ministry.  Yet, notwithstanding this 

encouragement and the faithful co-operation of his church, his continuance in charge was 

not considered desirable.  The question of support became increasingly serious.  Possibly 

Mr. Waterman himself wearied of the continual opposition and belligerency.  As his 

friend Daniel Waldo reports, he was not one to “display the highest degree of thoughtful 

serenity in the midst of the tempest,” but his friends stood by him bravely to the last, the 

church voting “That there has, from the first connection of this church with its pastor, 

been an unusual degree of unanimity and brotherly love and that this still remains to be 

the case.”  In fact the Windham Church may well take pride in the prudence, forbearance 

and true Christian spirit manifested throughout the whole of this unhappy and 

tempestuous decade. 

At the request of Mr. Aterman a council was called September 5, 1804, which after 

deliberation and reconsideration left Mr. Waterman to decide the question.  He remained 

a few months in charge, teaching school and preaching elsewhere while supplying the 

Windham pulpit, but came to the clear decision that it was best for all parties that he 

should leave.  The relation was dissolved February 12, 1805, when, after hearing a “most 

interesting and affectionate discourse” from Rev. Mr. Nott of Franklin, founded upon 

Hebrews xii:25, he bade farewell to his people, in these closing words: 

“I had so much made up my mind on the matter that it was a pleasant scene for me 
though deeply interesting and solemn.  A burden was taken off which was much relief to 

me.  May the Lord of Grace bless this church and people and guide you in all peace.  The 
name of the Lord by magnified.  Amen.” 

In the following year he was installed over the church in Bridgeport, where he 

labored with much fidelity and acceptance till his sudden death in 1825. 

 

 



 

 

Biographical Sketches of the 

Windham Deacons 
 

By Miss Julia A Swift 

 

On the records of the First Church of Windham we find the names of twenty-seven of 

its members who have been chosen to the office of deacon, from its first organization in 

1700, until the present time.  So great interest is now attached to any history of the early 

days of churches, as well as of families, that it would be most interesting here, to record 

the personal traits and characteristics of each of these men who from the first 

organization of our church to the present day have been in this sacred office – doubtless 

having the qualifications that Paul in his Epistle to Timothy enjoins – that a deacon 

should be “blameless, vigilant, sober, of good behavior, given to hospitality.”  “Moreover 

he must have a good report.”  That these men fulfilled the conditions, we can not doubt, 

and although the record that has been left for us is so meager, we are inclined to look 

upon Thomas Bingham, the senior deacon of the First Church of Windham, as a fair 

exponent and representative of the men who have followed him in office, during the two 

hundred years of the church’s history. 

THOMAS BINGHAM. 

Thomas Bingham was baptized June 5, 1642, in Sheffield, England.  He was the son 

of Thomas Bingham “a master cutler,” in that town so widely known for its manufactures 

in the line of cutlery.  After the death of his father, the son with his mother came to 

America.  He was one of the first landed proprietors of the present city of Norwich, and 

moved from there to Windham, soon after the purchase of the Windham plantation from 

the Pequot Indians, by “the sixteen Norwich gentlemen.”  Here, we can trace Thomas 

Bingham, in the history of town and church for thirty years.  A deacon, from the first 

organization of the church in 1700 – and in town affairs no less a tower of strength, both 

as sergeant and selectman – the last named offices being one of far greater influence than 

at present.  He was one of the “approved inhabitants,” and at a town meeting held May 

30, 1693, he was appointed one of a committee “to discourse with the Rev. Samuel 

Whiting of Hartford” regarding his settlement over the Windham church. 

At the seating of the meeting-house, he occupied the most honorable position, and 

after the death of John Cates – Windham’s first settler – he was chosen overseer of the 

will of Cates.  This office he declined to accept, saying that he had not “intermeddled 

with that affair yet.”  He died in 1730, leaving seven sons, all of them it is said, over six 

feet in height.  All lived to great age, and died in succession as born.  They were all 

religious men, Puritanical in principle, and much renowned as musicians and singers.  

From such a record we can readily see that Thomas Bingham in his positions as sergeant, 



selectman and deacon of the church, was one of the most prominent and respected 

settlers; truly an “approved and a wholesome inhabitant,” “one who may be fairly 

considered one of the civil and religious fathers of the town.” 

In our cemetery, we find the following inscription: -  

“Here lies ye body of ye Holy Man of God, Deacon Thomas Bingham, who was a man 
eminent for Piety, Love and Charity.  He was the son of Mr. Thomas Bingham and Mrs. 

Mary Bingham, Living in Sheffield, in Yorkshire, England. 

He dyed Jan. 16, 1729 30, in the 88 year of his Age.” 

JOSEPH CAREY 

Joseph Carey was one of the members of the church in Windham, at its formation in 

1700.  He was chosen a deacon at that time, and died in office, in 1722.  He was an active 

and influential citizen, engaged in town affairs, and prominent in all church matters as 

well.  He was one of three prominent men in the church, directed “to seat the meeting-

house at their best judgment,” and was of the committee, when in 1713 the second house 

of worship was built.  Whether Joseph Carey came from Norwich, Connecticut, as one 

historian says, or whether Bridgewater, Massachusetts, can claim him as a son, seems of 

small consequence to us at this time.  It is enough that he was a Christian man, honored 

and approved by his townsmen, and filling the sacred office of Deacon for many years. 

NATHANIEL WALES 

Nathaniel Wales, the third Deacon of the church, was born in Milton, Massachusetts, 

in 1662.  He removed from there to Windham in 1711, and here spent the remainder of 

his life – a useful and an exemplary officer in the Church; also a leading man in town 

affairs.  He died in Windham in 1744, aged eighty-two years.  (See note A at end of this 

paper.) 

ABEL BINGHAM 

It may not be unusual in the history of our churches, that a family should furnish for 

the office of Deacon, both father, and son, and grandson, as our Church Manual shows.  

The fourth Deacon of the First church was Abel Bingham, son of Thomas Bingham.  He 

was chosen to that office in 1729, holding it until his death in 1745.  That he was “a man 

of affairs,” it would seem by his appointment as a town officer; also he was sent as a 

delegate to the General Assembly several years.  Evidently, he was the honored son of an 

honored father, a respected and a Christian man. 

JOSEPH HUNTINGTON 

Joseph Huntington, who was chosen Deacon in 1729, came to Windham from 

Norwich, Connecticut, where he was born in 1661. 

He, with the other founders of the Windham plantation, that “new and nameless town, 

lying out in the wilderness,” came here in 1687, and built his house on the very spot just 

east of the center of the town, that has been the home of the family to the seventh 

generation. 

Joseph Huntington was ordained to the office of Deacon October 20, 1729.  At the 

same time, three other members of the church, were ordained to that office, and were 



solemnly charged “before God to do and perform all the work and business of your 

office, with all good integrity, zeal and fidelity.” 

RALPH WHEELOCK 

Ralph Wheelock, the fifth Deacon of the First Church in Windham, was born in 1683, 

chosen Deacon in 1729, and died at the age of sixty-five years.  He married Ruth 

Huntington of Norwich, and their son Eleazar, after graduating from Yale college in 1733 

with much distinction, was ordained to the work of the ministry in Lebanon, and there 

established a school for Indian youth.  The bounds of the town of Lebanon, included what 

is now the town of Columbia, and there the school-house still stands – known as “the 

Indian School-House.” 

After a few years the school was removed to Hanover, New Hampshire, and there 

became the nucleus of Dartmouth College; of which Eleazar Wheelock, was the founder, 

and also the first president.  It is with pride, we record the successful career of one of the 

sons of Windham, and he, a son of Deacon Ralph Wheelock. 

ELEAZAR CAREY 

Eleazar Carey was ordained to the office of Deacon, October 20, 1729.  He was chose 

with others of the church as representatives of the brethren, “whom we recommend unto 

the pastor, to be called together upon all emergent occasions, for him to consult and 

advise with in his drawing up his determinations in ecclesiastical affairs. 

NATHANIEL WALES 

Nathaniel Wales, who was chosen a Deacon of the First Church of Windham in 1741, 

was a son of Windham – born in 1722.  He was a man prominent in town affairs, held in 

high esteem, and had the confidence of his townsmen throughout a long life.  He was one 

of the Council of Safety.  His name and his deeds are associated with Trumbull and 

Williams, with Dyer and Elderkin.  He was entrusted with many delicate and important 

missions during the Revolutionary War, and at his death left a noble record of which his 

descendants may well be proud.  (See note B.) 

EBENEZER WALES 

Ebenezer Wales, (the third of the name), was elected as Deacon in 1748, and died in 

1757.  His successor in office was Joseph, a son of a former Deacon. 

JOSEPH HUNTINGTON 

Joseph Huntington was born in Norwich, Connecticut, and came with his parents to 

Windham, when a small child.  Here, he married, and in 1754 was chosen a Deacon, 

which office he held until his death, at the almost patriarchal age of ninety-six.  It is said 

of him, that “he was a man of remarkable strength and agility, and Deacon though he 

was, he was a Nimrod among the hunters of his day.” 

NATHANIEL SKIFF 

Nathaniel Skiff was chosen a Deacon of the First church in 1754 and died in office in 

1761.  He served both Church and Society, it would seem.  He was one of the Society 

committee, and also represented the town as Deputy to the General Court.  He was one of 

the Committee of three, appointed to “receive the three hundred and ten pounds money, 



granted by the General Assembly, on the account of Rev. Thomas Clap’s removal from 

us to the Rectorate of Yale College.” 

JONATHAN MARTIN 

Of Jonathan Martin, elected as Deacon of the church in 1765, and serving it for thirty 

years, we have but the meager account that our church record gives.  We cannot doubt 

that these men who represented the church, could, as occasion required, “fight as well as 

pray” (quoting from Weaver) “and whatever they did, they did well.” 

ELIJAH BINGHAM 

Elijah Bingham, a grandson of Thomas Bingham (senior deacon), was chosen to the 

office in 1765, and died in 1798. 

SAMUEL GRAY 

Samuel Gray was born in Easthampton, Long Island, in 1722.  He was chosen a 

deacon in the church in Windham in 1777, and died here in 1787. 

In 1755 he was appointed to succeed Col. Eliphalet Dyer as town clerk, and was 

continued in office more than thirty years.  He was also the treasurer of the town, and one 

of a committee to make repairs upon the county jail, and was chosen also Deputy to the 

General Court. 

When Boston harbor was closed, the first relief sent to the besieged city, was in the 

form of a flock of sheep, two hundred and fifty-eight in number, sent from Windham, 

Connecticut, with a letter addressed to the selectmen of Boston, and signed by a 

committee of Windham patriots, the name of Samuel Gray heading the list.  As was said 

of another of the Deacons of this church, “after he had served God, and his generation 

faithfully many years in this life, did with the holy disciple lean upon the breast of his 

beloved, and by the will of God meekly fell asleep in the cradle of death” on the third of 

day of August, 1787, in the sixty-eighth year of his age. 

ELEAZAR FITCH 

After the death of Samuel Gray in 1787, Eleazar Fitch was appointed to the office of 

Deacon, remaining in office but a few years, resigning in consequence of his age.  He 

died in 1800 at the age of eighty-two. 

HEZEKIAH BISSEL 

Hezekiah Bissel was appointed Deacon in 1787, and remained in office until his 

removal from Windham.  He was a graduate of Yale college, before the Revolution, and 

was more or less connected with the affairs and general activities of the day.  He was a 

warm and ardent patriot, a conspicuous figure in the history of Windham during the 

struggle of the Colonies, with the Mother Country. 

THOMAS TILESTON 

Thomas Tileston was appointed to the office of Deacon in 1790.  He was very 

prominent, both in the affairs of the church and society, being on the Society Committee 

for many years.  In 1702 he was one of the Church appointed to select a colleague to 



confer with the Rev. Elijah Waterman in regard to settlement over the church in 

Windham. 

He removed to Hartford, and was sent as delegate from the Centre church, to this, at 

the ordination of Rev. William Andrews August 10, 1808. 

SAMUEL PERKINS 

Samuel Perkins was elected to the office of Deacon in 1796, and remained in office 

for fifty-four years.  He was born in Lisbon, Connecticut, a member of one of the 

representative families of that town.  After coming to Windham he married Anna, 

daughter of Solomon Huntington, and here for many years, was an esteemed and 

prominent citizen, a member and officer of the church.  He was widely known as a man 

of sound judgment in his profession (that of law) and of extensive information on general 

subjects. 

His death in 1850, at the venerable age of eighty-three, closes the record of the 

officers of this church, during its first century.  (See note C.) 

ELIPHALET MURDOCK 

Eliphalet Murdock was chosen to the office of Deacon August 27, 1802, at a legally 

warned church meeting. 

An address to the church was given on the Origin of the Office, and the qualifications 

required.  He was a member of the Church Council, and during a somewhat stormy 

period of the history of the church, was with others the adviser and counselor of the 

pastor.  He resigned his office in 1815, a few years before his death.  His successor in 

office was  

CHARLES LEE 

A son of Windham, a man active in the church, and also in business affairs.  He was 

one of several members of the church who in 1822 were selected or organize a Sabbath 

School.  At this time he had engaged in business at Willimantic, the present city being 

then in its infancy, to which place he removed, there making himself felt as a leader in all 

good things.  At this period, there was no church in the place, no organized church of any 

denomination.  It was soon arranged to hold services in the school-houses, and after a few 

months a Congregational Church was organized, of which Deacon Lee was the first 

Deacon.  He also gave the land for the church building; a house of worship was soon 

built, a church of fifty gathered, a Sabbath School started, all being the result of two 

years’ earnest work and prayer. 

He moved to Norwich in 1831 and there spent his life, “revered and honored” by all 

who knew him. 

THOMAS WELCH 

Thomas Welch, a son of Windham, was born in 1785.  He was for many years a 

Deacon of this church, having been chosen in 1824, continuing in office until his removal 

from Windham.  It is said that “often in periods when the church was without a pastor, 

the care that came upon him was scarcely less than that of a minister.”  He was an 

excellent singer, his voice a pure tenor, and at the One-Hundred and Fiftieth anniversary 



of the formation of our church, was one of the many whose voices were heard in the 

grand old tunes of Extollation and Lenox.  It was at the close of the services, upon that 

occasion, that Deacon Welch mad this motion: “That we adjourn to meet in this place on 

the Two Hundredth anniversary of the formation of this church, December 10, 1900.”  He 

has gone to his rest, there are a few left who remember the good man’s words, and his 

benevolent face. 

ABNER FOLLETT 

Abner Follett was a native of Windham, his early home being in the neighborhood of 

the frog Pond, so famous in song and story.  The first mention of him in the Church 

Records, is his admission to the church, July 6, 1823.  Later, he was elected to the office 

of Deacon, and remained in office until his death.  He is spoken of as “a man of more 

than ordinary ability, an earnest Christian, competent to fill any position required of him, 

conscientious in the discharge of duty to the church.  A man not slothful in business, 

fervent in spirit, serving the Lord,” and while he served faithfully his God, he learned to 

enjoy life, to enjoy his friends.  He learned too, that a good laugh is better than medicine, 

and that a well told story is as welcome as a sunbeam in a sick-room.  He was the comical 

side of things, and as we say “he was a capital story-teller.”  He was witty and humorous, 

without a particle of ill-nature – there was no sting in the jests he repeated to his friends. 

DEWITT CLINTON LATHROP 

DeWitt Clinton Lathrop was appointed a Deacon of the first Church of Windham in 

1853.  He was a native of Franklin, Connecticut, a graduate of the Medical College, New 

Haven, and coming to Windham in 1847, began his career as physician and surgeon.  He 

very soon identified himself with the work of the Church and Society, was chosen Clerk 

of the Society, also its Treasurer.  He was much interested in the Sabbath School, and 

although his professional visits would seem to have more than filled his time, he was 

seldom away from services of the church, or from his place with his class in the Sunday 

School. 

It is said that in his rides about the country, as he visited the sick, that he kept by his 

side, his Bible and Question Book, (these were not the days of Sunday School 

Quarterlies), so that at odd moments he could be preparing himself for work on Sunday. 

Dr. Lathrop removed from Windham to Norwich Town, Connecticut, in 1859.  He 

was a most useful and valuable man there, both in church and Sunday School work, and 

was in 1860 chosen Deacon of the First Congregation Church.  At the breaking out of the 

civil war, he offered his services to the government, and in 1861 was appointed surgeon 

of the Eighth Regiment, Connecticut Volunteers.  In this regiment were a number of 

Clergymen, and after the regiment was quartered at Newberne, North Carolina, a 

regimental church was formed, of which Dr. Lathrop was chosen Deacon. 

As Brigade Surgeon, and also in the Hospital, his cases were many and pressing, but 

he was ever the same warm-hearted, sympathetic man, and his cheering words to the sick, 

were like a balm.  One soldier says: “he was a messenger of mercy,” “he came to us with 

the sympathy and tenderness of a father.” 

In the Windham cemetery, a monument has been placed over his grave, with this 

inscription: 



“Faithful, even unto death” 

A tribute to his memory by members of the regiment. (See note D). 

ELIPHALET HUNTINGTON 

Another Deacon of our church whose name will be a familiar one to many, was Dr. 

Eliphalet Huntington.  He was born in Windham, and was the great, great-grandson of 

Joseph Huntington, a Deacon of this church in 1729. 

Dr. Huntington studied medicine and received a diploma from Dartmouth in 1848.   

He practiced his profession in Chicopee, Mass., also in Plainfield, Conn., and returned to 

his native town in 1859, and here spent the remainder of his life.  He was deeply 

interested in everything appertaining to the life of the church; also, in town affairs, and in 

the improving and beautifying of our village, he was ever ready with material aid, and in 

his profession, an able, conscientious physician, always keeping pace with the progress 

and improvements of the day.   

He was chosen a Deacon of the church in 1862, filling the office until his death in 

1882. 

CASPAR BARSTOW 

Caspar Barstow was born in Canterbury, Connecticut, and after graduating from the 

medical department of the University of Vermont, at Burlington, and receiving a diploma 

from that institute in 1878, commenced his professional career at South Windham in 

1879.  He later removed to Windham, and was in 1885 chosen Deacon of the church, his 

name as an officer in the First Church of Windham, being the twenty-sixth on the list of 

Deacons who had filled this sacred office during the two centuries of the church’s 

existence. 

Dr. Barstow will always be remembered as a most devoted and watchful physician.  

A nurse he was as well, for many a dainty and appetizing dish found its way to the sick 

ones, and prepared by his own hand.  He was to the end of his life, an earnest, energetic, 

unselfish man. 

In 1886 he removed to East Hartford, Connecticut, and died there four years later at 

the age of thirty-seven years. 

WILLIAM SWIFT 

JOSEPH B. SPENCER 

The present deacons of our church are William Swift, chosen February 10, 1862; and 

Joseph B. Spencer, chosen June 18, 1885. 

That they are filling this sacred office as the apostle Paul enjoins, that they are “sober, 

vigilant, of good behavior,” “not given to wine,” “grave, not doubled-tongued,” “of good 

report,” of this there can be no doubt. 

Their deeds and their lives are an open book, “ensamples to the flock,” and when “the 

chief Shepherd shall appear,” “they shall receive a crown of glory that fadeth not away.” 

WINDHAM, CONNECTICUT, December 10, 1900. 



 

 

Note A.  Mr. C.H. Dimmick, while town clerk of Windham in 1898, wrote a paper of 

great value on “Early Windham.”  It was published in full in the Willimantic Chronicle of 

December 15, 1898, and contains an excellent account of the second Deacon Nathaniel 

Wales. 

Mr. Dimmick was right in claiming that Nathaniel Wales, the first of that name in 

Windham, was not here, and could not have been one of the first deacons, in 1700.  But 

that he was a deacon here for many years, is established by the Church Records, and by 

the inscription on his grave stone, which reads: “In memory of that worthy and well-

beloved Mr. Nathaniel Wales, deacon of the First Church in Windham,  .  .  .  .  [died] 

1744, in the eighty-third year of his age.” 

According to the Wales Genealogical Pamphlet, published in 1875, he came to 

Windham in 1711.  The Milton church records give his dismission on June 4
th

, 1716.  He 

was made deacon in 1725 or 1726. 

Note B.  Nathaniel Wales, born 1722, died 1783, was a son of Ebenezer Wales, and 

grandson of the first Nathaniel.  His gravestone contains a marble slab set in a broad 

stone table.  The inscription reads as follows: “In memory of Nathaniel Wales, who 

departed his life October, 1783, in ye sixty-first year of his age, leaving behind him 

reasonable hopes of his Resurrection to Eternal Life.  In him his friends are bereaved of a 

faithful friend, his Widow of a tender Husband, and the Public of a faithful man.  For a 

number of years he .  .  . [undecipherable]  .  .  .  of the town, one of the Judges of the 

Court of common Pleas, Chairman of the Committee of Corispondence for the State, one 

of the Council of Safety during the war with Britton, an Agent for the State and Town, a 

Deacon of the Church, and one of the Select men of the Town for a Number of Years, all 

which carackters he sustained, with honor to himself and to the Universal Satisfaction of 

the Judicious.” 

Note C.  Mr. Perkins united with this church, December 16, 1792, the last person but 

one received into the church by Rev. Mr. White.  In 1794, at a meeting for the purpose of 

giving Mr. Waterman a call, Deacon Tileston presided, and opened with prayer, and the 

meeting was closed with prayer by Mr. Samuel Perkins.  He was then twenty-eight years 

of age, and only thirty when he was made deacon.  “He was widely known as a man of 

sound judgment in his profession, and of extensive information on general subjects; he 

was also more widely known as an author.” 

Hon. Samuel C. Perkins of Philadelphia, a grandson of the above, has been a constant 

friend and supporter of this church, during his summer residence at the old homestead. 

Note D.  Deacon Lathrop died April 10, 1863, at New Berne, N.C., from his 

protracted exertions in the care of the wounded soldiers. 

 



 

 

 

 

 

 



 

 

HISTORICAL NOTES 

BY THOMAS SNELL WEAVER 

 

Ancestor worship, not exactly in the Chinese sense, seems to have taken possession 

of the old church of Windham, and it is fortunate indeed, that our ancestors, both men 

and women, were worthy of being looked back upon, and in many instances of being 

looked up to and revered.  Their worship of God and their conduct of the affairs of this 

little republic, larger in area in their day than now, and possibly of greater influences in 

its place influence in its place in the new country, than ours of to-day, inspires us with the 

loftiest feeling of respect for what they were and for what they did. 

Just a word personal, before gathering up a few fragments which may be of slight 

interest.  My ancestor, Thomas Snell, was early of this church and taught the first school 

in the town having a grant from the town.  My father, who was deeply interested in the 

history of the town and the church, was of a recent family which came from Rhode Island 

Quaker stock.  He was born not far from the place of the first meeting house near 

Bricktop and although his boyhood was passed in Willimantic, he often walked to this 

church with his brothers, and with his mother, Sally Lawton, during the pastorate of Mr. 

Everest, especially in the summer months.  If he was a little late he did not disturb the 

worshippers as he was usually barefooted, shoes not being thought a necessary part of a 

boy’s warm weather outfit.  As for myself I was never inside the meeting house on 

Windham Green, but as a boy, had a queer notion that the little God Bacchus I often saw 

on the tree, was in some way connected with what little idolatry existed here. 

The strain of the best Pilgrim stock that was in the old church and is still with it, is 

best illustrated by the case of John Lothrop (Lathrop).  Probably no man had such a share 

of the blood of the great families of those early and tying days.  Without tracing his line 

just here, it is enough to say that he was descended from Rev. John Lothrop, the second 

Congregational minister in England, from John Robinson of Leyden, from Rev. Nicholas 

Baker of Scituate, from Rev. Samuel Whiting, first minister of this church, through Mrs. 

Whiting from Rev. William Adams of Dedham, Mass., whose wife was Alice Bradford, 

granddaughter of Governor Bradford of the Mayflower, from Deacon Thomas Bingham 

of this church, ancestor of the Binghams of the country, from Jonathan Rudd, founder of 

the American Rudd families, and on his mother’s line from Governor Webster one of the 

Colonial Executives of the state, Verily here are Scrooby, and Leyden and Plymouth 

Rock, the Old Colony, and a number of other good things suggested, as having been of 

this church. 

Jonathan Brewster, grandson of Elder William Brewster of Scrooby, Leyden and the 

Mayflower, was of this church.  One more drop of the Pilgrim blood. 



I have thought that I could say nothing which would be more of interest, perhaps 

nothing that would be so little apt to be a repetition of what others may have said in this 

day’s exercises, than to present a few notes on the antecedents of some of the families 

connected with the church and the town. 

The Binghams were of aristocratic lineage, the Earl of Lucan and Lord Clanmorris 

being of the family.  They were known in Hertfordshire and Kent, England, and the 

branches of the family are known to have had five coats of arms, and those in this country 

have had very good luck in having coats on their backs. 

The Crane family was originally from Suffolk County, England. 

The Cary family came from Somersetshire to Bridgewater, Mass., and from there to 

this town via New Jersey and Norwich. 

The Abbes were first in this country at Salem, Mass., that part which is now Danvers. 

The Babcocks were from Essex County, England. 

The Backuses were first in this country at Boston and afterwards in Saybrook, 1638, 

and came to Windham via Norwich. 

The Burnhams were first in this country at Boston, afterwards at Ipswich and came 

from there to this town. 

The Clevelands, (Hampton parish) came from Ipswich, County Suffolk, England. 

The Conants, (Mansfield) were descended from the family of England in the 

hundreds of East Burleigh, and one of its members was prominent in the house of divines 

in Westminster. 

The Elderkins were first in this country at Lynn, as early as 1637, the headquarters of 

the family in Connecticut being in Norwich. 

The Dyers were originally in Carmathanshire in Wales, the immediate founder of the 

family in America being of Shipton Mallet, Somersetshire, England. 

The Fitches were from Backing, County Essex, England, but originally from Saxony. 

The Fords (Mansfield) were descendants of John Ford who came over in the Fortune, 

in 1621. 

The Frinks came here from Ipswich, Mass., via Stonington. 

The Hammonds were from London. 

The Halls came from Coventry, England. 

The Gagers were in Boston in 1630. 

The Holts, (Hampton) were from Romsey Hunts, England and were first in this 

country in 1635. 

The Huntingtons came to Dorchester from England, and to Windham via Windsor, 

Saybrook and Norwich. 

The Fullers, in nearly all the parishes originally within this church’s territory, were 

from Edward Fuller, brother of Samuel, both brothers coming over in the Mayflower. 



An instance of the conscientious manner in which constables and grand jurors in 

those old days performed their duty, is from the Colonial records, Benjamin Follet, 

Nathaniel Huntington, John Manning and Solomon Huntington, who were grand jurors 

and constables of the town, petitioned the General Assembly of the colony in session in 

New Haven in 1739, asking that some explanation be given to the law against profane 

swearing.  It appears that certain citizens of the town has been using such expressions as 

“I curse you,” or “I swear you,” directly in the face of the officers and had pretended that 

in so doing they did not violate the law.  The petitioners were perplexed in their 

administration of this law and asked for the explanation “that we may keep our oaths and 

a good conscience in doing what is required of us to put the law into execution.”  How 

buy those four men would be, if they were in this land of ours to-day! 

An item of special interest to me is the vote of the town December 30, 1703, giving to 

“good wife Genings” 26 shillings in provision pay, for sweeping the meeting house for 

the year.  Her daughter married a Snell, and there has been a “witch with a broom” in the 

family ever since. 

 

 

 

 


